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THE WORLD AROUND Us (I)

by

Rev. Dr. K.G. McMillan
General Secretary
Canadian Bible Socisty

T have entitled these lectures "The World Around Us" and I hope
that what I have to say will be of some help as you deal with the whole
theme of this Conference -- How to Make the Gospel Relevant in this very
exciting world, T shall attempt to speak about the world in which we live;
the. world to which Qod calls us to take the Gospel; the world which is
sweeping us along at such a terrific pace in this decade, Now I know that
no one is quelified to speak on this subject -- The World Around Us -- but
this does not seem 16 impede many from writing and speaking about 1t, I
can assure you that all I presume to do is to give you my impresasions,
but this is all, after all, that anyone can do. Sometimes we seenm to for-

get that,

T+ seems to me that each one sees the world much like boys and
girls, in considerable numbers used to watch ball gemes. That is through
knotholes in board fences around the ball park, Now, a knothole is not-
the best place to see.a ball game for onefc vision is considerably re-
stricted., "There were a few lucky people as I remerber who were privi-
leged to go up into the bleachers or the grandstands where they could sit
and their eyes could see the whole field.

) T have to confess that my view of the world is a knothole view,
¥y knowledge and understanding is determined by what I can see from where
I stand., I can see a little and am interested in seeing all that I can,
but I realize that there are others from their privileged positions in the
grandstand who can see and know and undersband more, ruch rore, than I can,
I am always anxious to listen to them. I also know that there are many
people who, when they see the game, will understand more of what has bben
taking place. So you see I could have entitled what I an going to say to
you in this ninety minutes you've given me "A Knothole View of the World."

T would be interested to know what you see through your little
knothole, TYou must have a different view of the field than I have. TYou
will have different impressions as to how the game is going. But whatever
you think I would suggest that rost people sece the world through their own
1ittle knothole, This, I think, is tremendously irmportent. I think of
this as I soretimes meet very eminent people in the church. There is a
Presbyterian knothole through which many of my friends look at the world.
There is the parish knothole which gives a very parochial outlook. There
is the Newfoundland knothole, and the British Colurbia knothole. There is
the church secretary's knothole, There is the Comrunist knothole; the
capitalist kmothole; the nationalist knothole; the sociclogist’s kmot-
nole., There are dozens of knothole views of the world and all I'm going
to do today is to give you mine and I would ask you to reperber that Ilm
not pretending to have a view of the world as it actually is, but just
what T see., 1 should remind you that I have moved around the fence a
little bit, as it were, and looked through knotholes to the right and to
the left, of the knothole we have here in Canada and right over to the
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other side ard looked back at the field from the other side, You get a
little different view when you see the world from these other knotholes,

I must confess it would be much easier for me to speak to you on
the world around us if I were looking only through the Camadian knothole.
Japan, and India, and South America, etc., look quite different from here
than they do from Tokyo, or Calcutta, or Rio de Janiero.  There is so much
truth in that statement that you can only write.. bock in a country after
youlve been there three days or twenty years, Its impossible to know what
to write in the time between the fourth day and the twentieth year. One
could always keep silent, of course. Sometimes its more difficult to Kkeep
silent than it is to speak; especially when one feels a little bit exas-
perated as. so many church people appear to have little interest in anything
other than their own greater prosperity and advancement in the church,
For their own good and their own congregations they seek to promote certain
things, but they are little interested in other matbters which are not
directly related to the prosperity of the local situation in which they
find themselves, ,

We all have experiences vwhich we never forget and I had an ex-
perience last winter which I shall never forget. I was speaking at a |
ministers! breakfast in Western Canada on '"The New Age in Which We Live",
and I must confess that IL!'ve never spoken to g group of people who were so
completely unresponsive and who were so corpletely disinterested in what
I was trying to say. I could not help but think of that phrase "to be ig-
norant of one's ignorance is the malady of the ignorant." People are not
much interested in the world in which we live. We must somehow see that
this affects us persomally. '

Now the world around us can be described in sc meny ways and from
50 many different angles that it is difficult to know where to begin, I've
just come back from Rochester where, as you perhaps krow, the Central Com-
mittee of the World Council of Churches is meeting. During the various
meetings I was, naturally, thinking about this Conference and about my sub-
ject and seeing if I could pick up any new infommation. Well, T heard many
of the things that I'm going to say here, but I'm going to say nothing new,

I attended the Anglican Congress in several sessions and I
listened to see what new notes were being struck and I must confess that
again there was nothing new that was said, as far as I could see; about the
world in which we live. We heard about rapid social charge, and all
these things. Now, I must confess that I'm going to repeat these same things
again, I feel kimd of badly about it, but I have to speak about the world
around us and what else can I do?

One could describe the world around us in so many ways. At the
Vatican Council last year a French Dominican described the world in these
words: YIf the world was described as a place where one man in every four
is Chinese, two men out of every three are starving, one man; out of every
three lives under Communism, and one Christian out of every two is not

Catholic™, '

Well, that!'s one way of spesking about the world. A rather
startling way of saying what is true and obvious, I think the interesting
thing is that sach a simple, obvious statement had to be said at the Vatican
Council, and moreover that this was one of the arresting and revolutionary



statements which I would thirk that practically any intelligent person to- -
day would just accept as something that everyone knew., - Many of the Fathers
gathered there at the Vatican evidently with rather narrow views of what

the world was or what it demanded of the. Council were content to have the |
purely intra-mural discussions drone on and on and to ignore the world, 5
Well, they fourd out that they could not do that,

Now anobher way of picturing the world arourd us is to see that’
six simultaneous revolutions are taking place, The revolubion of nation-
alism; of tehnology;of weaponsi of the attitude towards the world community;
social and economic revolutions; population explosion. But such a state-
ment as that is so overwhelming that I think we find it mekes little im-
pression upen us, For that reason I think it is best for us to settle down
to a few ofteén repeated facts, to begin with, about population and poverty.
I do not think, even though we have heard these over and over again, that
we can really carry on our work today as Chris tla:rl people unless we are
extremely conscions of these facts.

You know that in the year 1800 the population of the world was
about one billion. By 1900, or in 100 years it became two billion. The
next sixty years it became three billion. Now they tell us that by the
year 2000 it is.going to be.six or seven billion. By the year 2000 three
out. of every five persons on this planet will be an Asian, There may be
more Chinese, actuvally, than all the non-Asians put together on this planet
by the year 2000. The population of the world is sald to be increasing at
the rate of sixty million people per year; five mitlion a month, or over
one million every week. In every 18 weeks, in other words, the world
population increases a number egual to the population of Canada. The daily
increase in population of India, just Indias alone, is egusl to the popula-~
tion of one of our small cities such as Woodstock, Ontario. Of course,
those of you who have beeh arouni are siruck by the fact that you see
people everywhere who are young people,

This increase in popﬁlation has many effects, but perhaps the most
. obvious one is that more food is needed. If a hundred and fif ty, thousand
additional people sit down for breakfast every morning a lot of additional

something: is required. Nobt only do they have to be fed, but they have to
be clothed and housed. Five-eighths of the worid suffer from malnutrition,
These people are, in some areas, worse off today than a few years ago be-
cause the rate of increase in population has been greater than the rate of
increase in agricultural production. In fact most of these countries to-
day are feeling very serious problems as far as food is concerned.

When my wife and I were in India we had dimmer one cvening with
the minister of food amd he was telling us guite frankly about the very
serious situation which India is entering now once again as far as the
shortage of food is concerned,

It is somewlat correct to say that the rich nations are getting
richer and the poor nations are getiting poorer, Malmatrition, of course,
cause suffering and pre-mature death. It has obher effects which are of
great significamce to many countries, Malnutrition causes loss of weight
and reduction in physical actiwvities, ut also characteristic behaviour
symptoms, such as lack of mental alertness, coherent and creative thinking,
apathy, depressions, irritability, and in extreme cases, loss of moral



standards ard social ties.  All of these things follow malnutrition. It
permits diseases such as tuberculosis, blindness, rickets and anemia, etc.,
to flourish. There is still another factor about mainutrition which is of ten
overlooked. From the point of view of investnient a human being is fed for
fifteen years before he begins to produce, Fifteen years of food is invested
in a person., In Canada that person will praduce for forty-five years there- .
after. In the coloured world he can be expected to produce for only rifteen
years, Thus thirty years of potential production are Jost, When 1t comes

to developing, to creating wealth we must always rermember that man's work is
the primary resource,  The underprivileged can only exploit a small frac-
tion of this basic resource which is man's work, They are therefore handi-
capped in the start in their production plans, as would be any industry
whose machinery wore out in one year instead of three years., Food is es-
séntial, but clothes are neéded also, Five-eighths of mankind which is

badly fed are also badly clothed., The average North American consures

forty pounds of fibre, cotton, flax, linen, and wool, a jyeer, The average
Chinese has three and a half pourds -~ less thah onme~tenth. The average
North American goss through seventeen hundred pounds of wood each year.

Thet is for building and fuel and other products. At the end of the scale

is India who burns cow-dung because of nob even having twigs to build a fire,
To break the wooden plow is a major catastrophe for the home. In making
comparisons I think thet, there is one other point that I would like to make,

T have heard people say that some of these courbries are not as
badly off as it appears becausec while incomes are low, so also are prices,
T do not think that htis is a valid statoment. In North America an agricul-
tural labourer makes, for instance, sbout six dollars a day. His Indian
counterpart makes, perhaps, twenty-five cents a day. The wholesale price
on orne pound of wheat. in the U.S.4, is ebout three cents., In India it is
four and one-half cembts, So you see the Indian farm labourer pays one and
a half times more for wheat than does the American farm labourer, Although
the Arerican farm labourer has earnings twenty-four times higher. Even when
you come to rice you find that it 1s six cents a pound in India, approxi-
mately, and its only nine cents a pound in the United States -~ not that

much higher really.

Tet me take an exarmple or two to get a picture, . The Indian
peasant, for instance, who owns some land is one of the fortun:zte ones.
He is better off than the average., Bub even he only has an-annual income of
a hundred dollars., The typical Indian peasant who owns land has four acres ,
a wife, three children, a cow, and, if he is lucky, a couple of bulleocks.
He pays fifteen dollars in taxes and twenty-five dollars to the money-lender,
Thus he has sixby dollars left to feed himself, his family, end his cattle
and to keep his one-room corbination home-and-stable in repair. He has, in
other words, sixteen cents a day with which he can buy a guarier pound of
0il and a one-pound tin of rice., This Indian will die, exhausted, at the

age of thirty-two -- an old man,

We'd already said that two-thirds of the world are suffering from
malnutrition, disease, and live a life of sheer misery. But let us look
at a couple of other examples, :

The rpan you might meet in the market-place in Fastern Pakistan
would be a day labourer earning a dollar and fifty-six cemts a week, His




1ife is a constant struggle for food., If he spernds all his money for rice
there will be twelve ources a day for a family of six. Twelve ounces at a
hundred calories an ounce gives them twelve hundred calories a day. As we
talk to this man we remerber that in Canada we are taught that a grown man,
lying all day and all night in bed, uses twelve hundred calories: but this
man can't stay in bed becauvse he has to work to make thet one dollar and
fifty-six cents a week, If he asks for more money, there will be plenty of
people starding there ready to take his job. This man has a Job -~ thereo-
fore he can borrow money, This he often has to do and he pays interest at
the rate of sixty pereenbt per annum.

Or, let us walk up to a man in the Middle East. A conversation
with im shows that while he has a good job an unemployed ran in the U.K,
is six times as well of f as he is, IT I wander into Saudi Arabia T may
meet one of the five hundred thousand people who are slaves there who have
no rights or privileges and where the suffering is simply enormous -- in
this day and generation. The individual instances of suffering that lie
behind the selling of wives, the smuggling of children and the exploita-
tion of humans can hardly be iragined. Recently we read in the paper that
this thing is supposed to have stopped; but I think that people who know
the situation have very grave doubts if they freed anything but a fraction
of the half-million people who are virtual slaves in Saudi Arabia,

In Asia alome, where halfl the population of the world is, one
half of the one hundred and thirty million people of school age get no
schooling at all. These children are illiterate -~ chained o a narrow
1ife of inherited, unproductive soil, they nearly always go to bed hungry.
They have little protection from disease and can expect to live only half
as long as we do, They are caught in a vicious circle. They can't get an
educatbion because they are too poor and they are poor because they are denied
an education. Their goverament cannot afford a free educational system be-
cause the people are too poor to pay enough taxes to finance one.

You all know sorething of the sitwvation in Hong Kong, The assis-
tant director of education there showed ny wife and me arourd and one of
the little points that he rade out wes the fact that if they introduced
. compulsory educetion in Hong Kong -- corpulsory free education -- it would
cost more than whalt is the present total budget of .the colony of Hong Kong.
They sirply cannot afford to have free education for everybody, 5o every-
body has to pay fees to go to schocl and thercfore only a small fraction

of the people get to school,

The average income of the Asian, African, South Arerican, is less
than one tentk of ours, and some of course are rmch lower. Half the world
in which we live lives under the shadow of malaria and about two hundred and
fifty million saffei from it each year., They estimzte sormething like a mil-
lion and a half dying from it each year. The loss in preductivity due to
rmalaria in Indian alone they estimate at half a billion dollars, Now I
could got on and on and I realize that this may be hurdrun information to
you, but these facts and meny similar ones, such as that there is probably
vo  African child who has not suffered at some time in his life from ill-
ness created by an acute shortage of food, are.all en integral part of the
world around us. If we want to live in our world as we are forced to do I
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should not think that we can put these things out of our minds even though
we ray think that they have nothing whatever to do with us,

At this point I would ask you to turn your eyes fron that world
about which we have been talking and to look at ocurselves, I think that we
need to look at ourselves because I don't think that we really understand

What has happened to us in the last few years,

We are living, as we know, in an affluent society, Ve are liy~
ing in luxury, We are a part of the world where ten percent of the popu-
lation is getting richer. The U,S.A. industrial firms, we arc told, are
grinding up more than half the natural resources that are béing processed
sach year on this planet for the benefit of six percent of the world's
population, Our memories are very short and we forget that a rich society
such as we hawe is a comparatively rew thing. .In fact we forget, some-
times, that when we were born things were not like they are now.- This is
the first time in history when the masses of men in any country were rich
like we are. In fact this is the first time in history when the masses of
men in all countries were nob desparately poor, Also for the first time
in history we have nations which are rich. Nearly all people in all na-
tions throughout history have been very poor., The result is that we are
living in a new situation and we cennot learn from history how the rich
masses, or the rich nations, should act. The wisdom of the ages, the ideas
by which we interpret life and the neaning of life -- these were all the
proguct of a world in which poverty had always been man's normal lot, In
fact, any other typc of existence was not imegined. The wealth of mational
commnitiies began in countries like England and Holland in the Fighteenth
Century and this was one of the romentous events in the history of the

human race.

J.M. Feens in a book "Tssays in Persuasion' writes "from the
ecarliest times of which we heve records, back say to two thousand years
 before Christ down to the Eighteenth Century that there was no very great
change in the standard of living of the average man living in the civil-
ized centres of the world. Ups and downs, certainly: visitations of
plagues, famines and wars, golden intervals; but no progress, no violent
change." ' :

Adam Smith, who is now, of course, ancient history, foresaw
great increase in the aggregate wealth of nations but he did not see that
the working rasses would benefit, and that their income would ever rise
above the minirun level for survival. Other economists believed that rass
poverty was the inevitable, perpetual lot of mankind. There have always
been a few people who are rich but the bulk of the human race historically
has been concerned with the problems of hunger, sickness and cold, It was
2 world of grim scarcity. Poverty was.the all-pervasive fact of the world.
This has been the way its been all along until the present. I think, in
passing, it is weld for us to note that this was the world in which the
church began; in which the church's theclogy was harnered cuty in which our
Christian faith was historically expressed. It may be that one of the
things we have to do today is rethink the Christian faith in terms of an
affiuent society because it is certainly different from living in a day of
want. The bulk of the world lives the way our ancestors lived and the way




all men in the world lived until just a few years ago. So you see that we
are living here in a strange new way of abundance, We are living in a
world which is foreign to the historic conditions of the human race and
which is foreigh to the experience of nost people today. We ore not pre-
occupied with the same things as all men used to be pré-occupied with, and
with which practically everybody in the world is pre-occupied today. That
is getting something to eat, fo ward, and a place to shelter yourself.

Now, it is true that we still have our wants, but our wants are
vastly different from the historic wants of mankind. One of the really
ridiculous aspscts of our life is that we sperd millions of dollars on ad-
vertising; on trying to persuiade ourselves that there are things that we
really need; to make us want things, Now very few people throughout the
history of the world have needed an ad-rman to tell then vhat they wanted.
They wanted food, and shelter, and clothing., Very few people today need
to be persuaded what they want., We know all too well what we want, It is
all to evident what they need,

In thinking of the wrld around us we need to see that living in
our little secure world of gadgets, of things, and of artificially-induced
wants has created a situation uwhere we are cut off from the past and from
the world around us. dJust the same as the world of poverty made its impact
upon the thoughts and the religions of men and still does for those who
live in poverty so a world of wealth has profoundly affected us,

Tt seems to me that we should note something that makes us dif-
ferent from most people in the world, Most people in the world want a revo-
lution., Weaare against revolution, This is one of the big gifferences be-
tween us and the great people of the world, Now you see, we fzil to realize
hor simple it is to get followers in this world. 411 you have to do to go
anywhere in the world and get followers is simply to stend up on a soap box
and say the world rust be charged, That's all you have to do. And if you
lived there you would listen to that ren who said the world had to be changed.
The poor person, you see, is interested in change. He's interested in revo-~
lution. He hes nothing to protect and he is not concerned about safe-
guarding his position, A revolution -- even a violent one -- pay be a
desirable one for it offers the possibility of change. Now we don't want
revolubions, "e want to protect what we have and this results in the well-
known pre-occupation that we have with security.

Above all we are against revolutions because revolubtions threaten
the stetus cuo. Now, rozt of the world does not feel this way., I think it
is most important that we shovld sec that we are automatically out of step
with practically the whole of nankind bscause we do not want a revolution.
We want things to stay as they are -- they are so good \ They want things to
change because thev are so had !

T think whenecver wo talk about the population explosion and about
the poverty of two-thirds of the world's population is should always be
accompanied by this look at ourselves thet I an trying to give you this
afternoon. For this helps us to understend how little we really under-
stand the world around us. As once was pointed out you and I are like
people living in a srall wealthy suburb ard 211 about us ere the vast slums
where people live lives of sheer misery and where life is so utterly dif-
ferent that we are not actually living in the same world.




8

Now T've sald a little about three things, if you've been awake
and listening to mwe, The first is the increase in population, about the
poverty of the two billion people, ard the affluent society in which we live.
T pealize that I have merely reminded you of what you already know. And I
do not apologize for doing that for I was asked to speak on the world
arourd us and it seems to me these facts and figures about life expectation,
malnutrition, population growth, famine, disease, ignorance, oprression,
and sheer misery can hardly be ignored. I eblieve that we rust constantly
rervind ourselves that most hprans on the earth are hurgry most of the tine,
are helplessly and hopelessly sinking into the quagnire of destitution, suf-
fering and premature death., While in North fmerica billions of dollars
are squandered with the nonchalance of pemnies in an arcade., We have the
luxury of motor cars, television, radio, and our three-- or more -- reals
a day. While the mejority of people on garth subsist on, abt most, three or
four meals a week while some satisfy therselves and keep themselves alive
by a crumb or .two a day.

T repeat that hunger, poverty, disease, and oppression are the
daily lot of the majority of the people in this world, Ve live in a world
where only one out of ten thousand people can ever be in a hospital; where
only one out of eirht thousand can ever be in a clinic, We live in a world.
where our per capita income is thirty-two times that of what it is in India.

Ard now, if I may, I would like to be rether personal in report-
ing some of the things that I sce. hs I have rentionzd before I have seen
some of these countries. and understood scnething of the problems that there
are there., The Bible Society is at work in over a humdred countries and
one does make very good friends in places such as Brazil, and Peru, and
India, and Indonesia, and Hong Kong, and Burna, and so forth. From read-
ing and from personal corbacts and from visits, I venture to say some
things which I firmly belleve to be true; things which I think are open to
question and some things with which you may tell me you do not agree,

—— which suits me fine as long as you can tell me why you are right and
why I'm wrong. '

On this recent trip ny wife and I were in fifteen gifferent
countries and I think that just a sentence or two about these countries
will, perhaps, help you see sonething of the impression that you get which
you don't get from reading owr rewspapers. ‘

One thing is this terrible state of turmoil that there is in the
world -- the instabiliiy of socisty which is so very evident. When we were
in Italy the election campaign was on and it was quite a thing to sece these
great bamners across the street urging people to vote Communist. I intended
fo take a few pictures and bring them back to show to my American friends,
but T didn't. Bubt you could see something of the spirit —- "Wot.e Com-
runist! -- this was a real issue there and helieve me they polled a lot of
votes, as you know,

You rove on to Greece and there you could feel the tension
created by ancient grinding poverty. You could sense the resentfulness
of the wealth of the few, You knew how real poverty is, and underneath
is simply sesthing unrest throughout the whole of life -- discontent, dis-

content.
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In Egypt the tourist going through has no conscilousness whatso-
ever of the real situation under which these people are living in that land.
A land where only fifteen percent are literate; where many people live,
literally, like animals. But its a world whers you really realize that
people are living in tension and they do not know what the future has, I'm
not suggesting that there's going to be a change or anything like that.

When we flew into Jordan there were only thirteen on the plane
built to carry eighty passengers because of revolution.

When we arrived in Jerusalem there were five thousand troops pa--
trolling the streets of Jerusalem. Riots had been on. Ten thousand stu-
dents had marched through the city the previous Saturday and some three
studerts had been shot as they tried to pull down the Jordaniar flag. Cur-
few on every afternoon at two o'clock. A11 the people had to be off the
strects and the stores closed. You get something of the sense of what it
was like to live in a land where you never knew what was going to happen.
And, of course, I haven't bine to go into the background of why all this is,
ard what is ‘baking place although it is very easy to figure it all out when
you are there, .

India, BSome of you, of course, 1 know are missionaries from
India. I don't need to tell you that India is at war. This is a thing that
amazed us, I must confess, to find that literally a cuarter of the paper is
given ower every day to war telk, They are at war ! Something that they
cannot afford, One wonders if this is China's way of stopping the progress
that India is obviously meking. India, of wourse, is in a tremendous state
of turmoil and I haven't tire to deal with that here.

We!'ll go on to Burna. In Burma we found & revolutionary government .
No visitors! visas permitted. ALl you could get were transit visas, There
you have a governnent which has no serblance of democracy. A governrent
vhich the people, I think, honestly welcone because it has done something
about this awful corruption which there was in the land.

And you could sit and talk about Thailand with their great con-
sciousness about the fact trat China is to the North of them and they do
not krow what will hapren in the future because so many people in that part
of the world, and I talked with some pretty knoledgeable people, say that
within our lifetime they fear that the whole counbry will come under the
infivence of the mainland of China, '

Go 4o the Philippines where you have agein so many problems., Cor=-
ruption again in govermment, slums, Its quite a thing tonight to see boys
and girls going ahead of the garbage trucks along the edge of the strests to
go through the garbage before the trucks get there. This is a nightly and
daily routine, for many, many people, The Chinese are there in nurcbers,
The Chinese are not hated, bub they are certaily feared to a certain extent.
There is a deep hatred of the Japanese. There is a resentrent of the West,

And then, of course, you could go to Hong Kong, You could men-
tion Tajwan. You could mention Japan. But what I'm trying to say is that
this is the world, you see, Vhatever one felt about these countries one
thing seemed certain. They are all determined to change and every one of
these is in a state of nation-building.
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Nation building. This is an amazing thing. Even Hong Kong, 1Its
rather surprising but Hong Kong doesn't ask for our help. Hong Kong is only
asking for one thing. ~-- that we buy their products. That's all they ask.
Buy their products, They are willing to look after themselves, They are
willing to live and they are proud of the fact thet they can,

T was amazed at the changes that I saw in my superficial way after
four years. There is a new snell abroad in the vorld today., It is a smell
of fresh cement, ‘“therever one goes there is building, building. Its the
smell of this decade -- fresh cement, The Bible Society 7as launched g
campaign which we call "God's Word for a New Age" which I'11 tell you about
any time you'd like me to, Wt I wort tell you right now. We were looking
for a symbol and the symbol  we chose was a Sputnik., It was rather inter-
esting that the Asian people said "We don't want that syrbol. The symbol
of the new age is not Sputniks or rockets., The symbol of the new age for
us is dams, and mll dozers, and tractors, and factories and radio, and
television, and rceds, and Jets, and trucks," This is the new age, This
is the spirit that you find in the world, Unrest, turmoil, revolution,
and also a flexing of the muscles and the determination to move ahead, I
would say that no one knows how these people are going to change things
amd they don't know themselves, ut they know that they are going to change
thenm.

Most countries have barely got started, but there is a determina-
tion to advance, ‘Japan, of course, has arrived, Japan is now, practically,
an affluent society -~ believe it or not ! They've got as many television
aerials as we have. They've got riore ears than we have, I hate to quote
statistics on their cars, but I've heard that there are ten thousand addi~
tional cars on the streets of Tokyo every month and its quite possibly
tmm,bm;meMSmﬂytogoam_%eﬂwzmqﬂehdihyMgamimmmm
skiing amd beating amd  all the rest to realize that Japan is now prac-
tically anaffluent society, I rentioned water-skiing. It was rather in-
teresting in Israel to see the water-skiing on the Sea of Galilee -- quite
different from the Bible pictures that we have, but perhaps these are the
pictures that we should be having with our children today -- people water-
skiing on the sea of Galilee — because this is the new worid,

The Philippines are moving ahead with their nation-building,
When the U.S,4A, left that counbry it wasn't a colony (because the Arericans
widn't havwe any colonies), but when they left only twenty-five per cent
were literate, Now they are rapidly changing that and literacy is spread-
ing throughout the lami.

T menti oned nation~building snd I would like to say sorething
about this becanse I think it is notable that nation-building is perhaps
the nurber one charscteristic of fsia and Africa and, to a similar degree,
Latin America, This is sanething about which I think we have not heard as
ruch as we should have, We are going to have it in our mission study next
year, or the year after — the New Nations.,

Well, I think it is not easy for us to understand in Canada, be-
cause, you see, we in Camada are not in a state of nation-building., This is
one of the things that we are not., In fact, we are very rmuch filled with
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uncertainty about the future of our nation. This is a very real fact. Sone
of our best minds -- many people like Hugh MacLennan, the novelist, express
our doubts when he said he is more disturbed about Canada %oday than ever
before with our regiomalism, our separatism, owr lack of a sense of destiny,
the fact that we don't know what our national anthen is, and we're not sure
about our flag; amd the fact that a man 1ike the Premier of B.C. could get
up the other day and say that we'd rather buy from England than Ontario.

How can you build a mation with this type of attitude and spirit
-- its a free country, a man can say anything he wants fo say -- but I am
just saying you camot muild a nation on this type of spirit,

New, you see, this is corpletely different from what you fingd
throughout the world. Its in sharp contrast to what you find averywhere
else, because these people are very much aware of themselves -- they are
self-conscious and self-confident.

Think of little British Honduras which is going to get its inde-
pendence shortly, Only a handful of people, you might say, but the British
Hondurans I was interested to note think the eyes of the whole world are
upon them -~ they are so conscious of thelr nationhood,

Political i.depenience, re-surgence of ancient religions, in-
creasing literacy, population explosion, all of these are there, but now
these are all seen within the context of nstion-building. This is something
which I think is new and this is sonething which I pigked up in Manilla
and in Asia as I travelled this tire, These things I've nentioned, such
as the resurgence of ancient religions and literacy and the population ex-
plosion, have acquired a greater, not a lesser significance, but not for
what they represent in therselves, but for what they can do for the nation.
Nationalism is now, for instance, not mersly the expression of patriotic
feeling or pride in ancient heritage. It is the urge towards nation-
building., One meets with gigantic programres everywhere, Feople point
to ther with pride becanse they promise to alter the face of country after

counbry in a short time, Tts part of mation-building and nationalism,
Or Freedor -- freedon is .core than a word now. In this day of nation-
building content is being poured into that word nfyreedon, The vision of

a new life is to be realized by reans of building the nation, Aristotle's
definition has at last come to life in these arees and the state is now
charged with the responsibility, as Aristotle said, to provide tne condi-
tions under which men could live the good 1ife, This development and

the underlying hopefulness of the rasses and a desire to bring big changes
marks a break with the past and with the traditional and static natures
particularly of Asian society., I shall have more to say sboul this later.
But in viewing the world around us it is obvious that in vast areas of the
world the big thing now is one thing and that is nation-building ., This is
what the new age neans,

And you see, when you coue back to Cansda you can't help but
wonder what is wrong with us Canadians., Amd the people of the world, of
course, think that we are just stupid sitting here on half a Continent
and we haven't enough brains to know how to run our own nation, This is
the atbitude of the educated people of the world today. They just can't
understand the people of Canada. They are building a nation and herc we
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are sitting on our wealth and we are running an annual deficit in our budget
for a billion dollars. To me it just doesn't rake sense and this is why

we have lost all our prestige that we gained after the war, because in a

day of nation-building we are talking about splitting up and dividing and
fighting among ourselves, One little denigogue sorplace is saying some-
thing and anothsr little demigogue some place else is saying scmething and
that!s as far as it goes. But let ne go on with this nation-building,

Side by side with the period of nation-building is another fac-
tor that is rentioned cautiously but persistently ftoday and this is one
thing that you don't hear ruch about. It is corruption in public life, You
can't talk sbout the world around you today without facing this fact. Now
there has always been a cerbain amount of corruption, but the people of
Asis and Africa and Latin Anerica will tell you it is now a very serious
problem, Most new nations have planned econormies -- five year plans, and
so forth, What must be seriously noted is that thee is a delinite connec-
tion between plamning and corruption, which has come to the surface. One
Christian leader in India speaking, in Manilla, of India recently said:
"Planning apvears to be the most potent single factor in fostering corrup-
tion, Where you have a plamed economy with its inevitable concentration
of power in the hands of the ruling party and officials you have the ideal
set-up for -coreuption., A corrupt official plus extraordinary power is a
horror and a social curse,M

Recently, when the results of the first five-wear. plen and the
second five-year plans in terms of increase in natiomal income were rmade
before the Indian parliament the Prime Minister very pertinently asked:
Where did this extra incone go?®  And ¥ehru voiced the suspicion of mil-
lions of others in +the country that perhaps the additional income went to
fatten the purses of individuals, rather than bring relielf to the poveriy-
stricken masses.

Now, there is no way that we can avoid the fact that corruption °
is rampent, I heard too many stories about what is heppening in hospitals,
in schools, in churches, with relief in lLetin America and elsewhere, The
superstructure of these nztions nerely affords addifional opportunities for
exploitation and self-aggrandiserent. And you see what happens ! In
Pakistan, why did they put in a dictatorial governnent? Why were they glad
to get rid of the democratic governmert in Burma? Becaise of the sheer cor-
ruption. The new goverrment in the Philippines had promised teo get rid of
corruption, Why is it that Comrmnist China rnekes pecple sit up? Because
one of the greatest things they have done, and this seens to be a fairly
accurate report, is the roral refornation that has come to China under the

Communists.

This crippling corruption is a very real part of the world
around us. It threatens every democratic government., It creates a situa-
tion which cries out for an authoritarian governnent, Now, needless,to
say, considerable disllusiomnment has arisen becauge of the failure of na-
tions to govern themselves as they hoped.

There is no suggestion that any mation would return to foreign
control or that the revolution of rising expectations has spent itself.
Tt is simply, rather, that the nations are leerning how long and hard a
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way they hawe to go if they ars to take their places in the world, I think
that we should note the principle upon which nation-building is taking place,

In all the current plaming and in pursuit of the ideal of the
welfare state there is the comspicuous absence of reference to religion --
Chris tianity or any other., It is not clear whether any religious founda-
tion is at all considered necessary by the plamers: although in India, for
instance, one occasionally hears of the ancient spiritual heritage upon
which the present’ structures are supposed to be founded, Bub the goals de-
fined at present are not found in the jdeals of the past and they have been
inspired by ideas which were never a part of the country's ancient religious
lore. Bssentislly the various national plans operating at present are adap-
tations of thé experiments started in other lands, such as Furope, U.5.4.,
Japan -- the Beveridge plan, the new deal, the Russian and Japanese experi-
rmenbs, have all contributed in some way. These plans have been adopted,
taking inmto account the differerces in social structures, traditions, pecu-

_liar needs, and other features. But the philosophic and religious founda-
tions and pre-suppositions which had underiain the adopted plans have not
been considered. It's taken for granted, in these new nations, thet man
is the master of his destiny and that the proper use of econoriic resources
will itself guarantee,posterity and peace, These plans for nation-building
even in Islamic states such as Egypt and Pekisten, or ina Bhuddist state
such as Ceylon are peculiarly secular., The Hindu state is a secular state.
Even Isracl which-one night think might be a religious state is a secular
state, . The goal consists of increasing the nation's wealth, No one will
quarrel with the goal of raising the stendard of living and increasing in-
dustrialization and employment. Bub when a nation considers that acquisi-
tion of wealth is the highest good that its problems are only reterial,
then that nation is building on a very facile foundation according to our

standards.

The fact that ran, .even with food, shelter, and clobhing, will not
only have problems, but will be a problen is both unrealized and ignored,
The secularist philosophy is basic to the achual plans of new nations, even
though lip-service 1s given to historic faiths., It may be that secularisn
always accompanies a technological, industrial civilization, However, there
are sore points, for instame in the case of India, which I think should be

noticed.

. The Ceneral Secretary of the Bible Socisty there, on the point
of hav they. are building an Indien netion without religion, says: '"the
rapidity with wiich the religious outlook is disappearing in India is alarm-
ing. Fven though one right not have approved of all the popular and tradi-
tional expressions of this outlook one would have granted that at least a
sense of the supernatural was deeply ingrained in the people, and that it
tended to influence to an enormous extent their everyday activities., Hore-
over, there was recently the special inpetus provided by the life and work
of Mahabia Ghendgi,: However, the present-day terdency is to follow Nehru
rather than Ghandi: to adopt a hurmenistic rather than a religious outloock.
Tn social behaviour, education, ard national past-times it is this hunanis-
tic apprach that is becoming apparent.” He also goes on to rention about
how today one of the rost popular pecple they read is Ingersoll, the man
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who was populer in this country a long time ago. But it is just another way
of poinbing this out, because I think it is tremendously important to have
this nationhood ard that they are uilding it in a purely secularistic way.

. We have heard of the revivel of ancient religions so often., It
may seent strange to you that 1 say that while no one would .deny that there
has been a tremendous upsurge in rany parts of the world of these religions
and in some cases a successful attempt for these religions to accormodate
themselves to modern life, Still among all educated people today there is
a loss of faith in all religions and in all the old gods. This may not
geem apparent, you see, as you nwove about, For instance, we visited Benares
and when you see the literally hundreds of pilgrims coie with tremendous
devotion to bathe in the holy Ganges hoping perhaps that when they die
thelr ashes will be thrown there: when you visit the Berares Hindu Uni-
versity of 15,000 students with the very heart of that university a great
Hindu temple it may look as though this is a truly religious situatior:
but people who know the situstion tell me that the people who are in that
university are secularists and the education is a seculer education.

This whole business of the tewple being there is ulterly reaningless to
those people.

You move into Thailand and you would think that it is a btremen-
dously religious mtion., There are more Bhuddist temples in Thailand than
there are Protestant Christians -~ 34,000 Bhuddist temples. You would
think it was a religious land; but nevertheless, this is not the case,

A profound philosophical change has taken place in the world which can
best be described as a loss of faith or the inability of men to believe,
A practical atheisnm seems to follow whenever these people have been de-
livered from ignorance and superstition. What is not generally apprecia-
ted is that Cormunism is the logical philosophy for men to follow, if
atheisnm is accepbted the individual is not regarded as a child of God,

To the true Merxist belief in the existence of the supernstural is an ob-
jective lie; its a bad thing; the lie that God exists hirders man from
perfecting himself and society by his own acts, What you have erbodied in
Corramism is a mechanistic, deterninistic view of life. It makes the in-
dividual a tool in the machine of society,

Well this, whether it's called Comrunisn or expressed in Corrwn-
ism is the basic view which seems to be psmeating your University life
arrd the thinking of people, In spite of the fact that you have this facade
of religion all about you it seems to ne to be rather reeningless,

To think of this losa of faith belng caused by Corrunism is
guite incorrect, Rather the reverse is true. Corvwunilsr follows the
breakup of the old beliefs, When we speak of a loss of faith I do not
want you to think that I am speaking of a Christian faith; I an speaking
of something different, This is vhere I, of course, fee}l that the
Christian church has never really penetrated to this situation in which
we are living in the world, It doesn't seem to realize whal has happened
in the world in which we live. Here we are thinking that we are living in
a world where God 1s up therse. This is what, of course, "Honest te God" is
trying to bring out. He's trying to point out that we have reached this
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loss of faith and perhaps he's trying to get us back to a position where
we cen believe, even though we have lost rany of the things that we be-
lieved in.

You see, there hes been this great change. So long as there was
believed to be a God in the sky men could regard Him as the source of their
ideals. The universe created and governed by a fatherly God was a friendly
nabitation. for man. e could be sure that however great the evil in the
world good in the end would triunph and the forces of evil would be routed.

Thus the world which surrounds us is nothing tut a vast spirituval
empbiness., The universe in which we live is not on cur side of values
bub is completely indifferent to them. This loss of faith is creating a
world-wide crises., Purposelessness is the one indisputable fact about the
universe: Man's ideals are his own crertion. The universe outside hin in
no way supports him, Man is alone and friendless in the world,

One of the great characteristics about the age in which we live
ig what I would call the inability of nen to believe. In meny cases they
would like to believe but in the light of the evidence thab there is they
simply cannot belleve the old ways of life, and the old geds and the old
faiths have been ‘swept away. This, of course, has not core about suddenly
As soon as philosophy and histary taught men to seek not what is safe, but
what is true all the traditional systems of belief were thrown into dis-
aray, Attempts have been rade fronm tire to tirme to provide new bases for
faith. The age of reason was one of these, but after 1914 the breakdown
of confiderce in the idols in the age of reason and the brave new world
which democracy and science and roral idealisn and liberal religion had
promised to create the breakdown of all this was all too apparent, What
has happened has been described as the breakdown of civilization, Albert.
Schweitzer called it "disintegration of ncdern thought", So many people
aquote Schweitzer without realizing what started hin on his pilgrimege -~-
the fact that he. saw that the whole business had collapsed and was collaps-
ing. Men fell themselves back then, and they do now agein, caught in the
toils of collectivism and they feer the destruction of individual personality
ard responsibility. This is ome of the things that has corxe in upon nen.
This, of course, is how you get your Wihilistic philosophy and Existential-
ist and so on, This is what they are trying to grapple with,

cut of this, of course, there are pvople who wonder what is going
to happen. There are people like Adolph Huxley who has a trerendeus in-
fluence all over the world, Huxtey, generally speaking you right say,
holds that the mightrare of total organizetion has now emerged from the
safe, remote future amd is awailing us just around the corner., He argues
that we are facing as mankind an impending shortage of goods because of
over-population which will drive nankind towards dictatorship, In most
parts of the world the population explosion is so far outstripping econonic
growth that it rmst force governrents to assume nore and nore respongibility
for the general welfare, fAnd when you look arournd don't you see this? This
Wwill mean less and less individual freedon, This %rend is predictable
even if Corrunism, he says, were not an orgenized imperialist systen which
it is. And if there was nothing like Cormunism, we'd have to invent sone-
thing. But Cormunism has been invented. Given this fact, he says, the
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probability of over-population leading through unrest te dictatorship be-
cores a virtual certainty., Its a pretty safe bet thet twenty years from
now all the world's owver-populated and under-developed countries will be
urder some form of totaliitarian rule -- probably by the Corrunist party,

-He goes on to say that it is true that there would be attenpts
to stop this. He does not see how they will succeed, and he says that
after all we are all pretiy well prepared for this with our political slo-
gans and our singing cormercials and the derend for conformity which you
.find on all gides,

Now, I do not think we need to listen te Huxley seriously our-
selves or pay too much atbtention to him but he is a voice to be listened to
and like so rany other people who are sirious people, really serious,look-
ing at the world, their picture of the world is utterly dark,

What has the church o say to our world? I hope that you realigze
this, friends, The issne as you can see is not such questions that I hear
discussed -~ apostolic succession and the claim to the papacy and baptis-—
mal regeneration and the relation of the church and state -~- but with the
fundamental grounds of belief, This is what is before us today. How will
man puild a new world? He is going to build a new world. How can he do
it? How will man affect the changes which are taking place, and which
must take place -- this is the furdamental problem, the thing that the
church should be grapeling with., As I will be saying in ny next lecture
I can't find that the church is even aware that this problen exists let
alone grappling with it in our day and generation.
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THE RELEVANCE OF THE GOSPEL

IN A WORLD OF RAPID SOCIAL CHANGE

(1)
by

 Miss 0.'Jessie Lace
Senior Lecturer and Tutor
Willian Terple College

I am very glad indeed that Dr., Hewberry referred to the Apostolic preaching
of Acts and Professor Dodd's beok on the subject, All I therefore need say
now is that I anm taking as read the understanding, which has developed and
come to be very ruch taken for granted in the church over the last few
decades, that the Gospel is the preaching the of Resurrection., And when
you endeavour to discuss the relevance of this Gospel you are trying to
discover what is the relevance of this fact -- I have read ny Bultmann,

as you have, so I hesitate on the word "fact" -- in relation to the world
which was described to us 21l last night as a new, revolutionary, so-
rapidiy-changing-that-wewcanTt-keep-up-with-it world, this world in which
we live,

What is the relevance, to that world that wes described, of the
assertion which has been the characteristic Christian Gospel throughout the
centuries thet God raised Jesus, now known as Christ, then known as of
Nazareth, from death, This is the phrase rore frequently used in the New
Bnglish Bible —- "fror death" rather than "from the dead", This seems to
me to be one of the better new vhrasings of the ¥,E,B,

This afterncon I want to talk sbout nenkind., It is extrenely

S difficult to define-a human being., T was thinking slightly differently
about this when I was listening to your conversation this roming =bout
women and men., Subseguently I have sore corments to make cbout that which,
as I say, I was very rmuch interested to hear,

“hen we are thinking in theological terms, and I suggest Lo you
that it may be true to sav this, that nan is a- being whose nature God nay
assurie and He has, I fourd it interesting to put that into reverse and
see whot happened, This is what happened ~- God is not a being whase
nature man may assure (though man continually strives o do this ),

T an suggesting to you that that way of describing men is part
of the Gospel., It is good news zbout ran to say thab God has shared his
nature, The Christian, of course; has the highest, most ambitious, doc-
“trine of man. He must, because othe rwise he cannot have a doctrine of
incarnetion. At least he camnct have the Christian doctrine of incarna-
tion vhich says thet God took upon hinself nanhood, T think this an ex-
tremely inportant point about the Gospel in the modern world for two
_reasons,

One is thet so far as I have yet been able to discover in veri-
ous countries -- this is not just true of ny own -- it is cormonly assured
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outside Christian circles that the church hes a very low estirete of man.
There is a phrase going round in England now that the church is generally
supposed to have .a vested interest in sin, And unless the United Church of
Carada is very different from all the others I have had any dealings with

I think we heve to realize that mistaken as this judgnent may Be it is not
difficult to understand how people get this idea -- the idea that Christians
are people who go around goading at people how bag they are, in order to
bring them in and rake them all right, a :

The second reason why I think this is irportant in the rodern
world is the very great danger that sore people at any rate think we are in,
and they riay be right, of losing faith in rankind when we look at the world
in the perspsctive and proportions that ve have to accept; thet the bigger
everything gets the faster everything gets, the remoter and yet at the same
tire closer everthing gets, less and less doas the ordinary mén feel that
he has any ~- not so much I thirk cortrol over it bscause he knows thot
other men who were gramier or rore powerful than hirself have got sore con-
trol over it -- but he feels he hasn't got a grip on it., Again I don't
dmow whether you think this is true and I hope you will discyss it, but it
is certainly sorething that is being said a great deal, Both for this
reason within the church -~ that part of the public irage of the church
that she has a vested interest in sin and is largely concerned to tell
people how bad they are —- and vartly because of the alleged retreat of
the ordimry nan from trying to grapple with the world in which he lives
it seers to me of prinary  importance thet Christisns should be presenting
the Gospel of the greatness of nankind, ’ :

The first way, of course, to do it is to point out to yourselves
and to other people that all of the great achievenents which lie behing
the accelerating of this rrocess of charge thet we have been talking about
are man's achieverents, They really are ran's achieverents, This seens
to be another thing which quite a lot of religious people think isn't cuite
decent to say, bub it is true. The se are not God's achiwverments, bul ours,
God's achiewrents are way, way, wey back, I'n not going to suggest that
they are all over or anything like that, but God was in this scientific
racket creating it riillions of years before whatever you think about tire,
Yle started finding out sbout it =and cur discovery of it is our great
achievement -- one of our great achieverents -- and we should be proud of
of it, e should rejoice in it and it seers to re that in the Christian
churches today we ere eslled upon to fall over backwards to say that this

is vhal we think about it -—th t it is o great demonstration of the great-
ness of man,

Now, that is one parbicular way of talking aboit the greatncss
of man vhich seers to re to be the rost relevant one in the irrediste con-
text of what vou have been hearing about, and talking sbout. One could
chocse lots of others, One hed been hearing histerical zccounts of the
developrent s of alriost anything you might like to thirk of. The cCorres—
ponding kind of point cen be rade ard e could do this in =2 whole series
of talks and lectures, But having established, at least Lo ny own satis-
faction, that one point, I now have to Jup, of course, to the end of -
this argument -- at least the final point of this argurent,
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Man is a being whose nature God rey assume and he.has, This is
what the Christians says about Jesus of Nazareth and before the stark
statement of the Gospel of the Resurrection (stark staterent that God has
raised Jesus from death) makes any sense to anybody guite a lot of things
have got to be said -~ a) about God; b) about Jesus; ¢} about death - life
of course really, But in ovder to rzke that staterent re an anything at
211 those terrific words which occur in it have got to have some content
fed into them. We, of course, have it; but we are talking about the rele~
vance of the Gospel in terms of preaching it to other people, UWhat con-
tent do we give to these wrods before we set out to do that? Of those
three the one thet I would venture to say something aboubt in this session
_is the middle one -~ talking about ran, God has assured man's nature and

this is to talk about Jesus. : .

If He were with us now He would be rejoicing that a new world is
being bom, After 211 what He care to do was to give birth to something
new or to call something new to birth, Perhaps you think that the new
crestion of which Paul speaks is something aquite different fron this new
world which is being born on this planet, I don't think it is., This 1
would take to have been part of the measure, the stature, of his manhood.
He would certainly not be amorgst thosé who wete found fearful of new
.ideas, new knowledge, new possibilities, Nor would he, 1 think, have
found hirself uneble to grapple with whatever it was., 1Is therc not plenty
of evidence that his ability to grapple with whatever he was faced with in
his lifetire one of the very, very striking characteristics about hin as
a person? '

Now, after his death and when they began thinking aboutl these
implications of this belief that they had sbout his having been raised
from death there was, of course, a large veriety of ways in which they
tried to talk about it. I want to turn our attention now to the parti-
cular one which is found in the letter to the Hebrews,

. The stock quote from Bultmann, as far as I'wm concerned, is the

one to this effect —- Ma man lived and died, all else is int erpretation.t
This seerms to me a sinple staterent of the truth and one of the inter-
pretations is found in the Letter to the Hebrews, My I just remind you of
the opening of this -- I'm reading from the R.8.V, -~ "In nany and

various ways God spoke of old to our fathers by prophets, But in these

last days he has spoken to us by His Son whor: He appointed the heir of

21l things, through whom also He created the world., He reflects the glory

of God and bares the very stawp of His nature, upholding the universe by

His word of power. ‘hen He had rade purificetion for sins He sat down at

the right hand of the majesty on high, having becore as ruch superior to.
angels as the name he has obtained is nore excellent than theirs, For to
what angel did God ever say 'Thou art my Son, today I have begotten theet,
or again.,,., (and you will remember all this string of gquotations from the '
01d Testament. And then remember the second chapter picxs up with the
practical reminder of all this.) Therefore we must pay closer atiention

to whet we have heard lest we drift away from it., TFor if the message
declsred by angels was valid in every transgression or discobedience re-
ceived for just rebtribution how cen we escepe...etc., ete ., M
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Now such justification as there is for this misunderstanding of
Christianity as having a vested interest in sin is of course to be found
right in the beginning of that partioaler interpretation that I have read
of the work of Jesus. "When he had made purificastion for sins He sat down
at the right hand of the majesty on high." .

Our quick reaction, I suppose, to being invited to regard men
as great and to regard mankind as geod is to say "oh, tub thet imn't how
it is. It isn't like that at a2ll®, and our tragedy, perhaps, is that we
don't manage frequently or oulckly enovgh to swing back from the good to
the bad and back again through this medium of what we believe Lo have
been the reconciling, redeeming, purification of sins that is here the work
of Jesus, '

Is this, or is this not, a Gospel, in the sense of being a good
and welcome rews? To me, personally, it is, To many people with whom T
talk, and to whom I talk, it seems that it is. What I want to say aboul it
is that I am cquite certain it. ought to be, 1 would like, or perhaps this
isn't a good.illustration >- T haven't seen an awful lot of this here -
bub in England there are quite a lot of societies who put up posters with
texts on them and a certain number of them who slash them on walls with
whitewash and so on, dJust a.short sentence, you see, Jesug died for our
sins®, MNow, if I had unlimited money I would like to endow an organize-
tion which would go round following all those up with "and was brought
beck from death for our justification®. It would be scriptural; it would
be true; it would be proper; and it would do this bringing back of the
whole point of the. incarnation surely onto the up-going, postive, good,
proper, in my view, level that the Gospel has come. If the Gospel is )
sorething to do with a Gospel of forgiveness and recovery from sin what is
all this for? Just that 2ll these things may be forgotten and put out of
the way in order that man may gebl on with the job of being human. 3o often
T think that beine humsn is being as we are and that Jesus was exceptionel,
Of course, it was he thet was really human and we who fail to be guite

human,

This point was underlined in my mind this morn ing when somebody
got up -- I've no idea who it was, bui I hope you don't mind ~- and said
thet she was very human and then she went on to say how weak she was., Now,
this is what we normally mean, But would not our Gospel be more retevant
if we switched this one over too and suggested to people thet we are noi,
you see, human like this. T am not sugresting that weakness isn't part of
human nature, but. I wanted to make the point that it isn't the characteris-

tic thing.

The proper understanding of the mature of man is to be found by
locking at the nature of Jesus in His full, living death (of course beceuse
this is essentdsl to our understanding of His works, His coming back from
death and bringing to the world a new life -~ positive, full, on-going,
all the' adjectives you can think of., Now, if. 4t is true that mankind in
general is rather afraid of the new world in which he finds himself now, it
seems to me a guite simple position that it would be good news to tell him
that he doesn't hove to be afraid of it because this is what real man is
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really like, Hankind bv proper definition has the imagination, the courage,
the initiative, the ability, tc respond to all the new possibilities which
are opened up by all these revolutions,

But what is the Gospel to agll this, The Gospel, surely, to all
this is that in this century toc men is this. great and incredibly complex
stage in creation, but so great, so complex, so aware, so powerful, so en-
dowed with understanding, that he is in faet this being whose nature God

may-assume and has,

T myself believe that it is against such a background as this
that the Gospel as more specifiecally understoed in terms of the preachihg
of forgiveness on the basis of belief in the resurrection ard so on, really
may ccme to life again, I am ouite sure that with you it is the same as
with us thet a lot of people get very depressed in Christian circles because
they say what's the good of preaching the Gospel of forgiveness of sins
when nobody wants their sins forgiven even if they think they've got any
and they don't anyway. This is a word which i5.out. There is a sense in
which the word has got to be brought in again, but surely not in the way in
which some people are afraig to try to do it. 'Je are trying to suggest to
people that things vhich they've always thought were guite geod, and honest,
and successful, were in fact really bad and undesirable. This seems to me
quite illegitimate and psychologically disgreceful.

The way to stimulate, I think, the sense of inadequacy which in-
deed is a necessary background for the preaching of the full Gospel is, I
suggest, to try to discower for ocurselves a new picture of adeguate man --
a new picture of adequacy. ‘ '

Are you familiar with the much-quoted dictum of Tillich when he
finishes up by saying that the need for modern man is the need for meaning?
Well, isn't this the meaning thet we should be preaching in terms of our

new world: putiing it to psople that this is an enommous human achievement:
putting it to psorle thai although most of us haeve not got the inbellectual
equipment to put us inh the lead in any of this it is 213 part of uws -— all

part of the work of mankind. The top scientist, top engineer, the top
whatever-you-think-of in these terms, the top town plannsr, is mankind and
we are assoclated with him, or aren't we, or ought we not to be? And are

we not called upon as Christians to throw all the weight of our thinking and
the exercise of our responsibilities as citizens in this sense of apprecist
ing that these great moves forward, these grent achievements, are in a sense
done on our behalf. Just as we call people to enter into the life of the
Christian church in terms of what God hes done which has been done on our
behalf there, so it seems to me that this is a proper background for our

understanding of the Gospel,

Finally I would just put it in this excessively risky form, but
I hope you will teke my point. I will just have to take. this risk., You
can't really talk about these things adequately anyway. Is it not true that,
generally speaking, we have an idea of the order of crestion as wesented
to us mythologically in Genesis? ind you go up from the, using the old con-
nections, fromn the inanimate Teo the snimnte and so on. You get up to man
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at the top through the mammals to man and you say all this is the work of
God, What I am really suggesting to you is that if you ere really going
to make any divisions here in youwr thinking you must take seriously my
initial statement that Christians who say that God is made man in Jesus
Christ have got to perhaps make a much bigger space in their thinking be-
tween man and the creation over vhich he has dominion, And perhaps see
this in rather different proportion with the relation between man and God.,
From what we, I think, guite properly tend to do which is to put God so

far away that we and the rest of the creation are so lumped together as
creatures that owr urdersianding of the nature of man becomes cquite unworthy
of the doctrine of incarnation, This hes partly happened because we've
tried to keep up with the astronomers and all these people vwho have made
everything so vague, In all this "Honest to God" debate which is the title
of the next book which is coming out, this is part of the basic problem --
for most people I think it is the most basic problem -- the problem of
size, Although it looks like 2 problem of three-tiered universes and

all these things vhich I suspect we are all getting prebly tired of be-
cause welve all known this for ages, de struggle to think of God as big
enough and of course we can't, I don't think it is more difficult than its
ever been -- i% must have been Tfantasticly difficult to adjust your idea
of God when you first learned that there wasn't any uvp and down, This

idea is some hundreds of years old, It hasa't just been discovered. But
it is only .a few hundred years old and. it must have been fantastically
difficult to dlsplace God vhen you've discovered that there wasn't any more

up ard down,

‘ I mustn't get sidetracked. I think we have honestly tried to
stretch our ideas of God and its a proper and right thing to do. But 1
have a nasty feeling that because of that, done with all geod faith, we
have failed to keep up with whet we are called upon to do if the Gospel is
to be relevant vhich is %o increase also our conc ept of man; to take not
only what the physicist tells us about the scale of the universe as being
something thet challenges our dimensions of God, bubt also to take the very
existence of the physicist and his knowledge and what he is able to do --
what the fechniciens have been able to do in the way of making the new
machines and telescopes and things of that sort -- that 211l this must surely
call from us Christians of 21l people a ¢laim to the great potential of
mankind, On the contrary, this is scmething over which men is going to have
dominion, The Genesis myth of creation and m2n having dominion, God giving
men dominion, over the animals and his telling them to give them names and
s0 on can be transposed right into 211 the things that we.were hearing about
yesterday. This T think is the first relevaznt thing about the Gospel in
the modern world as I understand it. From this we go to whet I will try te
say something ebout after dimer, which is what has always treditionally
been thought of, ard I think still is, the heart of the Gospel -- which
ig what Christians have to say about why the pitture dvesn't look like, or
what I have tried to suggest -- encouraging people Lo think what it ought
to look rike, I expect you all know this story -- about the lay prezcher
who was expounding the doctrine of creation, expounding Genesis and, as I
understand lay preachers are inclined to do, he rather over~enumerated his
examples and when De got to Adam giving the names to the animals he got a
bit tired, you know, and he'd been trying to explein all these you see and
when he got to the lion he said '"Well you know he called him a lion because
after all it looked 1like a lion.'




But this is what I wish to present to you in terms of, remember,
T said three words in the Gospel -- Cod raised Jesus from death; and Jesus,
the one I have picked out of those three for the first time and have tried
to talk to you about men and to say what I think Christizns ought to be
saying about man and his potential in the modern world.




8.
THE RELEVANCE OF THE GOSPEL

IN A ORLD OF RAPID SOCILAL CHARGE

(11)

I want to begin by reading a fairly long piece from the Espistle
to the Romans -- one of the passages which we normally study when we are
thinking about the problem of the law and we are trying to get to the bot-
tom of vhat Paul is saying about the law and all the problems associated
with this for him in the early church, But if you listen to this passage

with your ear tuned to the word death you will hear it quite frequently,

Do you not know brethren, for I am speaking to those who know
the Lord, that the law is binding on a person only during his life. Thus
a married woman is bound by law to her husband so long as he lives, But
if her husband dies she is discharged from the law concerning her husband,
Accordingly she will be called an.adulteress if she lives with another man
while her husband is alive., If her husband dies she is free from thet law
and if she marries another man she is not an adulteress. Likewise, my
brethren you have died to the law through the body of Christ so that you
may belong to another; to him who has been raised from the dead in order
that we may bear fruit to God. While we were living in the flesh our sin-
ful passions aroused by the law were at work in our merbers to bear fruit
for death, but now we are discherged from the law, dead to that which held
us captive so that we serve, not under the old written code, but the new .
life of the spirit,

"¥hat shall we say then that the law is sin, by no means., Yet
if it had not been for the law I should not have known sin; I should not
have known whet it is fo covet if the law had not said 'Thou shalt not
covet!, But sin, finding opportunity in the commandment, wrought in me
all kinds of covetousness. Apart from the law sin lies dead. T was once
alive apart from the law, When the commandment ceme sin revived and T
died. The very comandment which promised life proved to be death to me,
for sin finding oprortunity in the commandmenti deceived me and by it
ikilled me so the law is holy and the commandment is holy and just and good,
Did that which is good then bring dezth to me? By no means! It was sin
vorking death in me through what is good in order that sin might be shown
to be sin and through the commandment might become sinful beyond measure,
But we know that the law is spiritual. I am carnal, sold unto gin, T do
not understand my own actions for I do not do what I want but I do the very
thing that I hate. Now, if T do vhat I want I zgree that the law is good.
3o then it is no longer I that do ii, but sin which dwells within me, For
I know that nothing gocd dwells within me, that is in my flesh., 1 can will
what is right, but T cannot do it. For I do not do the good I want, but
the evil I do not want is what I do, and if I do what I do not want it is
no longer I that do it but sin which dwells in me.!

find then the beginning of the following chepter eight —- the
much-cuoted and preached on -- "the law of the spirit of 1ife in Christ
Jesus hes set me free from the law of sin and desth". 4nd here, particu-

tarly let us just put the femiliar idea of the Maw discussion®” into the
secondary position and bring up to the first position in this verse and
whole passage the contrast of death and life here.
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The law of the spirit of 1life in Christ Jesus has set me free from
the lew of sin and death., We don't know how literzlly Paul read the Old
Testament, We don't know whether he tock the story of the Fall as history
but it is quite clear that e takes seriously the underlying assumption of
the story of the Fall which is that death entered into human experience
because of men's disobedience to the expressed will of God, I assume that
I'm speaking for everybody in this room when I say that we do not believe
that there ever was one or more doesn't mabtber, human beings in the Eden
story situation with a direct, specific, single commandment 'Do not eat the
fruit of that tree!, ana they did and thet was it. The guestions earlier
this evening about psychology raise exbremely pertinent issues here as to
what we mean by sin and disobedience: what we think about the beginnings
of man's unsatisfactoryness, man's first disobedience: was there a man's
first disobedience? Well, I don't personally think so and I don't really
see how it is possible to go on using this part of the mythology. I think
this part of the mythology is perheps the most impossible because it is so
contrary to our knowledge of the development of human personality and I
think whereas the Yheaven and hell mythology® can be used as mythology be-
cause we recognize it for what it is and it has a sort of poetic contribu-
tion to make, I think the sin and fall mythology is worse than useless to
us beecause it is really contrary to what we know aboub +he development of
human persenality. I hope that somebody will come back at me about this
because I don't expect you will agree about it, but that is what I think,

So, we are in real difficulty I think abwt death because of the
close assocciztion between death and sin in the minds of this particular New
Testament writer -- noticeably this New Testamenti writer because of the way
in which he uses it in relation to his main argument and his problem about
the law, It seems to me, and again you may not agree about this, that '
whether or not his taking "The Fall® story as history he is taking the idea
of the close relation between sin and death as a viable idea. So long as
you are just talking about death mesning the end of any particular living
span of any particuler human being that to make any sort of cause and ef-
fect relation between sin and that is quite outside our thinking at all,

Death is an end te scmething. Christizns rightly want immediately
to go on and say "Yes , but its the beginning of something else”, DBut I
want just to keep off other worlds and eternal life at the moment. Death
is the end and we talk about the deaths, not only of human beings, but of
civilizations, nations, epochs; and this is what we mean, We mean they
have coms to an end. They are over, finished, They may leave legacies,
Civilizations rise and fall and the naiions and races who have created them
die and the civilization dies in thet nobody goes on living like it, But
their legacies are left behird. e enjoy the legacies of a number of major
civilizations which we would nor say are dead: so this 1s a coming to an
end,

And it hes been suggested, very powerfully, to us that the alterna-
tive to the sori of humen prospect which I tried to indicate earlier on to-
day as being what 1 thought Christians had ought to believe in. The alter-
native to that is the death of the whole human race. They go on telling us
that we could blow ourselves up, This is one of the ways in which we ail
identify curselves with these ton people in all these deparitmenis. Ue say:
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"We could blow ourselves up" -~ by which we mean that somebody who knows
which the button is could press it. I don't know whether this is true or
not and I suppose we go on hoping that no one would try the sxperiment to
discover it, Bul this is what they tell us -~ that we could bring the hu-
man race to an end; we could bring death to mankind and that we have this
power, This is suicide -~ self-inflicted death, deliberately bringing to

an end, an absolute end, an irrecoverable end, there is no going back, there
is no' changing your mind, there is no coming back to life after death if
death is this real end of things. '

I just worder what these inarticulate people that we'!ve been
talking about earlier on think about it, I think this is s very interesi-
ing question. Our experience in Fngland is that one of the things that
people still come to church for, or are rather brought to church for, is to -
be buried. Now, it may not literally be to church any longer, but to the
cemetary chapel where many of our ministers of all churches serve and take
funeral servic es in relation to people (families) whom they my have never
previously met, no previcus consultebion, so to speak, at all -- maybe not
even since the death of the person whose funeral they are going to take,
Many of them find this a very exacting thing and, of course, it is, but
many of them say freguently that a high proportion of the people who come to
those services expect something to be said to them about vhat's happened to
this person ard what is going to hapren subsequently to them. In other
words they do not accept the finelity of death. x

What of the pastoral responsibility on such an occasion? What are
you supposed to talk to these people about -- complete strangers, suffered
a bereavement, at the moment the solemn moment of burial or cremation or
whatever it is., Do you talk about the deceased? Or do you try to comfort.
the relicts? And I find thet a lot of people think you cught to try to
comfort the people who are left behind without any reference to the deceased
which is the one thing that they are, normally, thinking about. Soy; if you
are trying to talk to them aboul something else, it is not likely that
they will hear what you say. They are thinking sbout this rerson whosae
life is finished and we've all had this gxpsrience, both with regard to
people welve been close to and otherz as well. We all know this experience,
this mysterious experience, of the ending of a human life. It is Just as
mysterious whether it is & child or what have you, and look at the great,
sory of, flare-up of world concern about the Kennedy baby -- not because
it was born Wt because it died.

Well, this is death and T don't think that welve really got any-
thing to say to people sbout our belief that this is not finel in a full
sense unless we sre going to enter fully in the factual firality of physical
death with people. But I really went Lo say something abait death more
generally then this,

We talk about people -~ you know, Ya living desth® -- not living
full lives and we've expressed our concern sbout this and people not fing-
ing meaning in them, and so on., Is one olbher way of describing this through
saying that they are just slowly dying on their feet, not physically, in
other senses? Because they are not fully Yiving are they in fact slowly
dying? Well, if they zre, as we fear that same of them are, perhaps this is
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true, There is, in fact, no alternative is there? Either you are growing
and living and engaging in an on-going process of living which is something
which cannot be brought to an end the Christian says, or we are not alive,
And if we are not alive, we are alreedy dying, This is a process which
will go on to its completion and that will be the end, So I suggest that
unless our civilization, our society, is going on in a positive and con-
structive line then it is doing the opposite and it will die and it will be
succeeded by something else,

From here, of our se, I cen go off from one of two different direc-
tions and because, inevitably, I'11 hsve to choose one don't think that I'm
not aware of the other,

Now, when the first Chris tlans told one another thet Jesus was
alive after death they really meant it., I'm perfectly sure myself that one
of the significant things about the comparison of all four Gospels is the
emphasis that they all have on the fact that he was buried, scen to be
buried, withesses for his burial, becavse unless he was really dead there
is no resurrection., Unless he was really dead its this thing -- not whet
Christians preach, Death is thus part, then, of all human experience and
to this even he is no emception, It is part of his humenity. And I would
therefore suggest that it is nob possible to make the logical connection be-
tween death ard sin which is in the Biblical mythology. The commection be-
tween death and sin when you are talking about Jesus is the illogical or
suner-logical comnection that he underwent this experience voluntarily, on
account of other people's sins,

Out of this comes not a restoration to life as it was before, but
rather something which is rew, This is perhaps the most difficult of our
things to talk about in the present day. I don't know, Perhaps its just
that I find it so, “hat do we mean by eternal life? But I think it is
absolutely essential to meke it guite clear that when we are talking about
the resurrection —- preaching the resurrection if you like -~ that God
raised Jesus from death, in the first place to emphasize very, very strongly
that this really was death and to be prepared to engage in this experience
of the puzzle of death with people not to seem to be afraid of the ldea --
particulariy if other npeople are a bit afraid of it., Secondly, to make it
guite clear that when we talk sbout Jesus being raised by God from death
it was not just a putting into reverse of the process of death, not a
bringing back to old life, but 2 bringing to 1ife which was something new,
Then, in his case, there is this next greab mystery of wlal we commonly call
the Ygreat forty days". Whot do these sirange stories indicate? Some of
our contemporaries, some of our fellow-Christians in this contemporary world
will tell us ali sorts of things about which are a variety of ways of ra-
tionslizing them, They have, of cowrse, got to be rationalized in the
proper sense -- we have got to meke some sense of them; bring some reason
out of them, I think its a pity that s> many people put such a lot of good-
will intc rationalizing them away because surely part of what they indicate
is somz of the characteristics of new life ~- of eternal life -- of risen
life, That is to say, some of the qualities of living which we hope per-
haps ourselves one day to enjoy. This is the sense surely in which death is
a valusble idesa used as Paul uses it in relation to baptism., The common,
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now commonly used ever since he did 1it, figure of the going down into bap-
tism is the going down into death with Jesus and up to new life -~ up on
the other side to something new — new garments, new life, new everything
after this.

T think that new life means, and probably rightly, dif;t‘er-ent
- things to different people. And probably they all have to themselves decide
what these cualities are, .

 To bring this very personally down to questions -- L get the im-
pression that you are all fairly open-speaking about these things -~ what
is the thing about yourself that you most regret? Because, you see, this
is your death; this is your present dying and to look forward into a future
which of o se could be tomorrow possibly in which this particular thing-
is redeemed, changed, or whatever it is -- depending on what it is the
change is of a different kind, it mey be a complete turn round, it may be
a new growth, it may be somethirg else, tut anywey its going to be differ-
ent. This is what new 1life means and some of these people that we are all
50 bothered aboub; people who really think that that utbon is going to be
pressed, that we're all going to be killed (mind you, I can't think why
they worry so much ebout it befause if you know if that's what they're like
they might as well be dead anyway) and the bingo and all this. Now, if
only we could get them to be srticulate, how would they like life to be
gifferent for them? This is the thing for us to discover. DBut even if
they aren't articulate and explicit about them ibs possible to talk to
people in quite general berms in the way I'm talking to you and say now how
would you like 1life to be different; what sort of things do you think
ought to be different in life? I'm assuming that you've gotten some sort
of tallking point., Is this not a going-in point for talking aboul life when
the word mesns the opposite of death. I think possibly it is. Anyway I
fing it well worbh trying and guite often this works.

Then, you see, the next stage in this argument Iis: NTf this is
vhere we sre ard thabt's where we would like to be how do we get from 'A' to
1B1Y ‘

Well, it my be by a psychiatrist's couch; and in some cases
I'm sure that that 1s the right rotte., But putiing answers of that sart
on one side whet word has the Gospel here? And 1 think, you see, the
Gospel has tended to be, so to speak, as though it was 211 cne turnstiled--
welve all got to go throaugh to get from here to there, and this turnstile
hes alweys been or it has too freguently often been this wretched business
of getting your sins forgiven. And T think that there are a vhele lot of
burnstiles of which this is one and for same people you see the furthesi
turnstile into new 1life is perhaps & willingness to trust somebody that you
haven't tm sted before, One can have thousands of examples of this sord.
This is an enormous release for people, This is a kird of new life; =2
hit of newness in life and the turnstile through which you go to get from
mistrust to betber trust is a turnstie of redemption, Tt is a tumnstile.
which has got to have the label reconc iliation on it -- redemption. And
surely it must be the experi ence of many of you already that in trying to
errich people's lives in this sort of way they do get going along & seriles
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of these turnstile points where sooner or later the one that the typical
Christian preacher has had his eye on all the btime about forgiveness of sins
has got to be gone through certainly. This becomes quite a long time before
the sort of awareness of any kind of perscnal inadeguacy begins to grow,

and a long, long time befare you can read the passage that I read from Paul
amd expect it to ring bells with people who haven't been brought up in the
sort of church 1life that we are so familiar with. o

So my nunber two stage briefly is this, and thus hitched on to my
mumber one stage -- my number ore stage was a plea that we should preach the
Gospel of the greatness of mankind and 2t this particular juncture his po-
tential as the master of the technological age, Inevitebly from that I had
to go to the other side of the picture, if you like, or the more realistic
aspect of the picture, The sheer fact of death as the opposite of the life
which I am spsaking abouwt. 4And so from death to look at the traditional,
conventional preaching of new life through repentance, confession, aware-
ness of sin, forgiveness, reconciliation, to salvation; suggesting that
this has got to be enormously broadened -- not s6 much broadened out, but
varied. “e need to see that there are meny places where the relevance of
the Gospel of Reconciliation is quite clear so long as we see that the
Gospel of Reconciliation is not just confined to this sin, disobedience,
forgiveness parbicular turnsitile, but that the reconciling work of God, the
bringing of new life to men through the death and resurrection of Jesus
Christ appiies-along the whole front of human affairs and that this may first
of all be amlied by us to people's needs in ways and matters which puzzle
us because they are not our needs and which we find difficult to identify
ourselves with because they seem so much less important than things which
seem importent to us, And all the corwersabion you had this morning about
the "spiritual life® is I suppose entirely without meaning to the majority
of the world's population, And this is the way we see it and we are called
upon to appreciete anew thet the Gospel of Reconeilis tion — o much wider
and more canprehensive word than just the Gospel of Forgiveness -- 1is rele-
vant along the whole front, everywhere where you cen 86€ where we are and
assess it and regret it., And you can see where we might be, or would like
to be, end in the terms of what I said before we Christiens believe that
wo might be and ought to be wanbing to be there and this is how we get from
here to there along the whole front,

So, if I may just finish by & crude example taken from your ques-
tion. “hen all our telephone exchanges are fully automated a piece of re-
demption will heve heen done because men and wWomen will have been released
from a particular kirnd of slavery. And released for what? For new and
more human living: for a new freedom to be more human because they haven't
got to do those mechanical, impersonzl, dehumanizing jobs. 3o that I think
if one encourages pecple to believe that we have got the ability to do
these things that this is part of the Gospel that the church ought to be
preaching. And this particular iittle bit of it is obvicusly very tacked
on with what I said this morning, The slternative is death,
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THE RELEVALCE OF THE GOSPEL

IN A WORID OF RAPID SOCIAL CHAKGE
(111) '

You will remember thet I suggested right at the beginning thet if
we start from Professor Dodd's great emphasis on the preaching as analyzed
by him in his book which ha's now become practicelly standard reading we
find ourselves with this sentence that YCod raised Jesus from death!® and I
suggested that this preaching, this Gospel, makes no impact whabtsoever un=
til the words in which it is expressed have been filled out with some con-
tent. Therefare I suggested to you thet I would do what in fact so far, I
have stuck to~- to take the three words God , Jesus,death,(that is to say all
the words in the sentence except the verb) and look at them one at o time
ard T looked at the word "Jesus" through looking at the word "Man" and sug-
gesting to  you that we need an expression of the Christien Dectrine of Man
tailored up to ocur modern world.,

Secondly, I suggested to you that there is no preaching of 1ife
which is going to make any impact on anybody at all unless death is g really
faced, and understood, idea, And so T tried to talk a bit about life, or
rather to lead us towards talking a bit about life through talking about
death. .Incidentally, of course, in both cases but particularly in the
second, I talked about sin, or evil, or whichever word you choose and I
suggested that man's failure has %o be looked at on the whole front of human
experience and.that the doctrine of redemption and reconciliation correspon-
dingly have to be seen on the whole front of human edperience, Some people
“use the word "evil' for the over-a1l estimetion of man's failure Lo be
human and within it include sin. Other people use these words different ly.
I suggest that there is a ouite userul classification thet some people use
~~ taking the word "evil" for the over-all corcept.of mn's failure to be
human and four sub-headings then on this line which are sonmbimes treated
thus separately are: a) sin § b) ignorance; c¢) suffering; and d) ugliness,

One of men's biggest and most continuing feilures is this failure
to communicate with his fellow-man. The reconciliastion of human relation-
ships at all sorts of levels and places is a noticeable nesd in the present
day. A greet deal of it arises out of a fiilure to communiczte with one
another, A part of this is because of the way in which we don't, as a
metber of fact, make sure before we talk, that the words bhab we use are
going to be understood in the sense in which we are using them by the
people to whom we are speaking them, .

Ard when I come to my third word -- God -- this is ncticeably
80, But I can't resist an obvicus, immedizte, relevant example to myself
abcut the use of words, I spent twenty-four hours in this city when T
arrived a week ago ard I walked down the street snd I saw ahead of me a
notice that said "Subway" and it didn't enter my head that I would not know
what a subway was because subway does mean something definite to me, Now,
to me a subway is just a pedestrian crossing under the street and fortun-
ately most of var subway notices do serve this purpose incidentally though
so I was alright, But that was just luck, Sn the first time I set out to
use the subway [ went down and when I got down there T discovered thst this



15

Wwas what I always called the “Underground“ or "Tube! and that the corres-
pondlﬁg notice in kondon would be a blue-lighted notice saying "Underground!.

Now, the main point of that is that it didn't strike me to ques-
tion what tsubway! meent and if any of you had said to me 'take the subway"
T would have assumed that you meant that you'd got some extended under-
ground pedestrian route which would save ne a lob of road crossings ami I
wouldn't have stopped to say 'what do you mesn by tsubway!#? And so, when
we talk to people about God they don't stop to ask us "what do you mean by
fGod!'"? I think that this is a gocd deal of our trouble because both for
ourselves and for others the ward carriew a great deal out of the past,
much of which should I think have died amd gone, Certeinly much of which
is not appropriate to the present day.

Now, ineidentally to my balking abaut man I said that God is not
a being vhose mature, etc., ete., ete. I used the word "being" and I sus-
pect that a very high proportion of the thinking and writing and talking
about God ~- that is to say theology in the narrowest sense of the word
and most properly academic sense -~ has been about the nature of nis being.
A great dezl of this lies behind all the "Honest to God" canvversations,
There is a question as to whether the being of God can properly be des-
cribed in this-that-and-the-other sort of way, I would like to suggest
that the thing for Chris tians to try to do now is to get away from talking
about the being of God and to replace this corwersation by a conversation
gbout his activity. What does he do?

T said this recently -- in a slldhtly'dlfferent form, btult making
the same point — in a conversation with a smell group of people including
one or.two elderly gentlemen whose thinkings about religion belonged to a
courle of generations back and who could not be persuaded tlnt most people

toke the existerce of God for granted but they have very'strange ideas about

tht he does.

NOW, you may agree. Perhips this will come up later, You may
agree with them that cur battle-ground is on the spot of arguing the
existence of God. If that is what you think, then you will be disagreeing
with everythlng that I say from now on -- and that's not a bad thing.

" The resl issue is not whether God exists, but whet He is like.
And what he is 1like is julged by what He doss exactly the same way as vhat
we are like is judged by what we do., 4nd so it is not just, ‘you see,
‘chancy that when T took the sentence MGod raised Jesus from deeth' that T
picked ocut the words "God", "Jesus®, and "Beath" to speak abaut and left
the word "raised" which is the verb which mskes it a sentence to bring the
vhole thing together at the end which is what 1 must do now &s well as try
£n talk abeut God. So that on the basis of this thesis I'm not going o
be talking about God — abstracted ideas of being -- btut God always with a
verb, TIn this caseé the verb is God raised Jesus from death, This is a
thing that Cod did and at the moment T am speaking about this in the ordin-
ary historical sense. Christians believe this to be truc. They believe
that Jesus was reised from death; that this was done by God; and that cer-
tain results follow about neW'llfe which I will come to in & minute or two.
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What other things do people say that God does? OSome people say
He created the universe, It is better to say, of course, that He continu-
ally crestes the universe and this is generally the first thing that we say
about him. It is of course logically the basic thing ut that doesn't al-
ways necessarily mean that its the first thing to say. He creates the uni-
verse and He likes it, We generally say. this in a rather strong form that
He cares for it, loves it., I think its quite a good idea to use the more
ordinary comnon words like "like" because these are more generally and
readily understood, It may not be the right word for ym, tut I take it you
know enough of my kind of English even if yours is dj_f‘ferent to know what I
mean, He likes it, N .

Have you got the little rhyme:

I wish I loved the human race,
I wish I liked its silly face...

and I forget how it goes on, Well, there you've gobt a 1libtile point being
nade you see about loving and liking., T think, you see, all the ordinary,
practical, down-t-earth words have got to be used about God as well as the
mors exalted additional words like "love", He likes it. And then, of
course, you rightly want to come back at me and say bub surely He doesn't
like as it is and no, of course not., But he evidently likes it enongh to !
go on with it, And then the word "like" doesn't serve you any longer when
vou come o the particular thing that he has done with it which is to show
us the measure of His love for it by sending His Son.

This is the kird of thing God does in the present now, and is now
doing and I don't think that in our thinking about the relevance of the
Gospel that the presenbtness of this can be over-estimated, Because I know
-= we 21l Vnow -- that ib is much more generally supposed that Christians
belinve that God started the thing off. Full stop., Perhaps you believe
thdu, tat it isn't Biblical to believe that. I'm sure that lots of people
vo sit ir your pews believe it and they mlght well say thmt they had al-
vays got the idea that this is what you meant by what you said, And, of
course, yaa have to use the past tense, but always to adjust the balance b
of using the past tense by using the present tfense as well and making it
clear that e point about putting us into the past —- pre-human past --
this too is what God was doing. God does not come into the picture when
amn con2e inbo the picture, It is God who is makin;; the picture.:

4

I would like to Just throw in here a point which interests me
Liu:’oe = bit about the present debate about creation in the world of physics.

T donit know what popular terms you have here, bubt my popular terms for the
alternative, the competing theories, of creamon being now debated in the
Cavendish -'_1b0‘“'2.t0 ry and around places like that in Cambridge is the de-
bate bebween the continuous creation theory and the big bang theory., To
make sure we know vhat I'm talking about -- continuous creation theory is
that the universe is continually being re-fuelled by the addition of so
meny urdts of hydrogen -- tiny, tiny number — but tiet the wastage and
the new creation are contimal ly. kept in balance and that this is how it
has always been. The other theory is the big bang theory tlat it 211
started from somewhere ard its been  spreading out in this increasing way
gver since, ‘
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Wow, it is commonly supposed by physicists thet Christians are
somehow or other tied up with the necessity of the big bang theory and Ilwve
heard one or two of them being very gentle in their indication to believers
thot it might in fact turn out that the continuous creation theory as they
call it is mearer the truth, or more likely to be true than the other, 1
hagd great difficulty in trying to explain to a person of this sort not so
long ago that so far as I'm concerned it doesn't matter two hoots what they
decide, because whetever they decide L should still go on saying thab God
does it, - As a matter of fact I'm very much of the opinion myself that I
would much welcome the conbinuous creation theory as more acceptable to me
theclogically, but the common supposition is, you see, thet we are wedded
to something which is reflected in Genesis where the grest emphasis is on
that God began something.

But all this inberestingly ties in to the necessity that is
1aid upon us to say, in season and out of season if there can be an out-of-
season for Lhis sort of thing, that God continually creates. Now, we may
be in difficulty with the physicists on the word tcontimuous! here and a
very new important point would arise. The physicists! phrase 'continuous
creation", you see, has got two major theo logical words in it and they are
usirg them quite in their sense. The challenge of the combtimuous creation
theory as represented physically is, of caurse, this idea the thing going
rourd and round and in and out, but this is an illusion really because, of
course, they are talking about sorething in terms of change which is what
we are interested in too.

85 God creates, What else does He do? Sticking now, for a
moment, to technical terms he redeems, he reconciles, he re-creates, This
is what we believe; this is what we should say., We sa¥ this because we
welieve it to be Lrue beczuse of one particular historical complex of
events which we interpret as revealing to us this abtout the nature of God.
But you ses instead of doing il in sbstract terms of being and saying the
nature of Cod is thet he is the kind. of God who does redeem, reconcile,
and re-create, and this is a part of the nature of his being we go straight
in and say this is wht he does, e assert that this is his continuing
work because he vindicated the redemptive work, redemptive, suffering work
of Jesus, in that he raised him from death.

Therefore the Christian claims not only that whetever is hap-
pening, whatever is being made, vha tever is going on, is being done by God,
but the Christian also claims that vherever there is recmciliation being
brought about, wherever 2 situntion is redeemed, wherever new life is
brought out of old, possibly through death, this too is the work of God and
that this is how the Christian imdicetes to the world what he believes
sbost God. We are talking eboub what he is doing. And when these things
happen -- a bringing a new out of the old, passing through or over a
veriety of hurdles or turnstiles -- that this is the continuwing work of God
and that there is a new amd particalar characteristic of this sanctifying
work of Godi—- this msking things holy -- which calls for Ol i stians to
say something particular aboaui themselves, This is the first place, I think
that Christizns are called upon to say anything particular about themselves,
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For a variety of reasons, some of which we have looked at, most
of which we can rever know;, the critical, crucial, redemptive work of God in
the Cross and Resurrection of Jesus Christ was not the end of human history,
but the begiming of nar human history and from that moment on the human
race is divided to two sectiong -~ those vho believe that this is true amd
those who da't, : :

Now, those vho believe 1t is tme act on the basis of this be-
lief. This is where Bultmann is sirely so right about interpretation --
that it is thelr interpretetion of the historical event of the Cross and
the alleged event of the Resurrection which makes them what they are, This
new beginning of history is partly, at any rate, handed over by.God to these
~- forturate or unfortunate as you regard yourselves as being -~ people who
carry the responsibility of having this feith., I wonder if you agree with
me that it is very much easier not to be a Christian.

Now, here is another popular miscomeeption — how much preaching
has there been in terms of how happy you are if you are a Christian and
how yaar problems are solved and everybhing is made easisr than it was be-
fore, Of course there is a sense in which this is true, but there is a
very basic sense in which this is not true, How much easier to be able to
go through life without the responsibility thet we have. The responsibility
we have is the responsibility for declaring to the world the Gospel -~
preaching this Gospel to the world. And this after all is the only reason
vhy we need bother to make it relevant. If we weren't charged with the
responsibility of preaching it, we could ssttle back to whatever period
of Christian history attracts us most, Lots of Christians seem to think
it wgs wonderful in the middle ages, I don't, It must have been very,
very cold and uncomfortable in those monasteries, But you know there is
an awful lot of romantic nonsense of this sri, Perhaps as you haven't
got the ruins of these tuildings in your coauntry you don't know much of
this. But I am interested in wheat 1arge nusbers of you come to the contin-
ent to loock at them,

Of caurse, there is a place for certain kinds of exclusive re-
ligious groups -~ I'm not saying there isn't, We're talking about the
general, all-over front of the worl .-wide problem of the mission of the
church -- at least I am. And the reason that we've got Lo discover how to
mzke the Gospel relevant is our calling to do this job and our problem is
to discover how to do it, Its quite simply reduced, you see, to taking
Professor Dodd's basic Gospel statement "God raised Jesus from death?
coming through into new life and discovering how to say that to people so
that it mears somethirg, And this means by teking it to pieces and re-
filling the words with meaning which is relevant to this present day,

By the time you've been through 211 this sort of mill and taiked
about it a bit it becomes so obvicus you hardly really worth going on talk-
ing aboubt it, Now, this God who raised Jesus from death which is the
Chris tian interpretetion of 2 set of events scme of which are historical
end some of which are the imberpretetion of history arnd this gives us a
lead into the ways in which we can talk about God amd I suggest that in
the modern worid we talk abot him in terms of whal he does or vhat we
believe he des, We've also got to be able to talk along with this about
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what we believe happens in the church because sooner or later, if you meke
any impression ab 211 on someone with whom you are trying either to argue
this case or preach this Gospel the question will come back .-—- you know --
"ihy the church?" . : : -

Theye have been a certzin number of books wribten urder that L
title itself and a lobt umder titles like it, The answer to this question
is the same as the answer to most questions I think —— that this is how we
believe Cod works -- this js what he does; he hes made it and its a com—
mon and obvious saying that again if one was doing this oneself who would
we have ciosen, Well, this isn't the point, "You have not chosen rme, butb
T have chosen you." This is the thing that is so tiresome for us and this
is who we are. -And so we believe that God does work in a particularn and '
in a parbicularly urgent, way.

_ Now, I made a fascinating discovery the other day., One of these
simple ideas thet is so nice when you find it, and I daresay you've found
it already. But I'm rather taken up with it and I'm using ib rather a lot, .
There is this phrase "first fruits’ which Paul uses and which occurs in one
or two rather interesting vlaces around in Crenmer's Book of Common Prayers,
but Paul uses it and there is this phrase '"We are a kind-of first fruits of-
his creatures.” '

Now, I understand thet it is true of 11 crops, not oniy of the
grape crop vhich would be the most familier in thet sebbing, that the first
fruits es a mtber of fact are not very good. T was terribly pleased when
T discovercd this. You see, normaslly the senmon on Pfirst fruibs" is in
terms of the offering of the first fruiis of the field and the flock, in
01d Testament altic terms and so on -- you know, this all has to be given
to God -~ ut you look into this more closely you will, in fact, discover
that at a previous stage at the understanding of this practice there scoms
to be a pretity clear idea that the purpose of doing this is in order that the
full, main, mature crop should be a good one, And whatever you grow -- 1
grow tomatoes when T'm ot home Lo do it -- the best fruits come in the
middle of the crop. They are not the first and they are not the last. I
gon't think this was what Panul meant when he said tlet we were a kind of
fipst fruits of his creatures -- perhaps he did -- but anyway bthere it is.
This T think we should take as encouraging, but also noticing that unless
there are some first fruits and unless they operabe-2s fir st fruits there
won't be the main erop of the future to which I was looking forward yester-
day. This is & way of urderlining the fact that the church is the begin-

f

ning of a new creation. Very young, very immature we are - if you are
thinking of certain crops of course the first fruits are pretby sour too.
AL any rete tasteless -- not so good, But this is the church.

T want to finish up by reading a passage from II Corinthiens
which includes the one welve already had yesterday. This is one of the
places in the Hew Testament where my Bible opens most naturally and
yeadily. I had to find it here, becsuse ils 2 new one.

Chapter 4 — "Therefore having this ministry by the mercy of
Cod we do mnob lose heart." and then he goss on Lo talk about himself in
relrtion Lo the Corinthians which is a 1ithle bit of f our main point,
Mihat we creach is net ourselves, but Jesus Ohrist as Lord, curselves as
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your servants for Jesus! sake, TFor it is the God who said 'Let light
shine out of darkness! who has shone in our hearts to give the light of
the knowledge of the glory of God in the face of Christ.t '

I would just like to break off here to comment that I as a mem-
ber of another church than yours — ard I think this is partly to do with
a different ecclesiastical tradition -- never use some of the phrases which
crop up so regularly in your conversation, Where you put "service %o - Jesus
Christ" or "loyalty to Jesus Christ,! "belief in Jesus Christ" first I
vasn't brought up like that at all and I still haven't got used to it, I
meet it in other church groups, but this phrase is more like what T would
say, therefore I don't have these briefer phrases, :

"But we have this treasure in earthen vessels to show that the
transcendent power belongs to God and not to us, We are afflicted in every
way but not crushed; perplexed but not driven to despair; persecuted, but
not  forsaken; struck down but not destroyed; always carrying in the. body
the death of Jesus so that the life of Jesus may also be manifested in our
bodles, For while we live we are always being given up to death for
Jesus' sake, So that the life of Jesus may be manifested in our own mor-
tal flesh, So death is at work in us, but 1life in you. Jince we have
- the same spirit of faith as he had who wrote 'T believed and so I spoke!
ve too believe and so we speak knowing that He who raised the Lord Jesus
will raise us also with Jesus and bring us with Him into His presence.

S0 we do not lose heart;though our outer mature is wasting away our inner
nature is beirg renewed every day. This slight momentary affliction is
preparing for us an ebernal way to glory beyond all comparison,,.”

‘ Chapter 5 verse 16.,."From now on therefore we regard no one
from & human point of view, Even though we once regarded Christ from a
human point of view we regard Him thus no longer, Thereforé if any one is
in Christ he is & new creation., The old has passed away and behold the
new hes coms, ¥ : : :

Now, that verse 16 is a pretiy tricky verse to study vewy care-
fully and there is a good deal of conversation to be had about whet it may
have in fact originglly and basically meant, but I would like to -underline
the 16th ang 17th together as the clearest and simplest New Testament way
of expressing some of the things that I have struggled to talk about, One
of the ways of interpreting verse 16 is that there was a time when the full
natpre aml vocation of Jesus was not seen by us — bub thet time is passed
-- and because that time is passed for us and we see him in this new way
we are thus described as being "in him" and this is the new creation of us,
30 that those of us who no longer regard him from & human point of view
are a new creation — we are the new creation, The old has passed away,
the new has come,

And then,..PAll this is from God who through Christ reconciled
us to Himself and gave us the ministry of reconciliation, That is God
was in Christ reconciling the world te himself .

And again you could debate how that should be punctuated and
how it should be read. The jist of it is the same however you read it,
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But some would prefer to read it as though: it were -- God, in Christ,
was reconciling the worid to himself, That has cerbain advantages -- it
avoids certain difficulties of putting the 'was" where it is here,

"Miot counting their trespasses against them and entrusting to us
the message of reconciliation,!

Do we alimys accept the middle phrase of verse 19, "God was in
Christ reconciling the world to himself not counting their trespasses against
them and entrisbing to us the message of reconciliation,™® 1 have the im-
pression that sometimes we dam't really belisve that that stage has in fact
been passed. We think that we're going to operate 1it.

NSe we are ambassadors for Christ God masking His appeal through
us. We besesch you therefore on behalf of Christ be reconcited to God.
For our sake He made him to be sin who knew no sin so that in him we

might become the righteousness of Godd

Well, this is what God does. This is the sort of thing that God
does, and the Christian's belief about the things Geod does is pointed up and
focussed on and reinforced by, and if you like broughi into focus alto-
gether by his one pin-pointed historical assertion that God raised Jesus -
from death. All that that implies that this wasn't the end but the begin-
ning and from this death Jesus was raised to new life not back to what
had gone before, And so in terms of all this we have in this sentence this
kind of active God doing all this sort of thing all the time; man whose
measure is Jesus not himself as he is; o death vwhose realiby we need to
face if we are really to measure up to what the word life can mean; and
added on to that the notion of the newness of life thet comes out of redemp-
tion and reconciliation; and that the bringing of this to the world is laid
upon the church to do; and this is why it is urgent that we should be able
to express ourselves to people and these are the sort of Hmes in which 1
think its worth trying to do it.
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FELLOWSHIP OF PROFESSIONAL WOMEN

MINUTES
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10145 ALM.

Following several amouncements and the intrcduction of members
of the Fellowship by geographical areas, Lois Boast outlined the procedure
to be followed during the six business sessions regerding our discussions
on the "General Council hction and Its Implications!, "The Futwre of the
Fellowship", and "Participation of Women in the Church!. Basically this
will be a free-yheeling discussion to bs concluded on Friday by any recom-
mendations we are ready to formulate. ’

Lois then introduced the panel which was to initiate our thinking
on the first of these matters: Wilna Thomas (moderator), Bessie Lane,
Margarete Bmminghaus, and Ketharine Hockin, The President reviewed the
.recommend ations and steps vhich led up to the present remit to Presbyteries
and pointed out that following the recommendation that deaconesses come
urder the authority of the Church -- that the same committec hes been asked
to consider (and report to General Council, 1964) the place in the courts
of the church of women workers who are not deaconesses., The intent seems
to be to move us .into the 1life of the church in a fuller way - therefore
the question needs to be asked: what should become of the Fellowship?
(a) should it remain the same? (b) should it become something different?

(¢) should it cease to exist? :

Mary Urquhart then reviewed the study done by the Deaconess
Associabion to date and stated thet a Committee is being set up to study
what it means to be a deaconess, the taking of vows, our corporaleness and
what needs to be done to make our witness more effective,

The Panel then proceeded to present its views on the question
Wighat should become of the Fellowship" with the chaiyman reminding us that
cach member was presenting her personal viewpoint, Bessie Lane emphasized
the inspiration and informetion received through the Biemnial Conference
plamed by the Fellowship but pointed out the danger of a Fellowship group
becoming exclusive when we are sesking to become more a part of the church,

Katharine Hockin sensed that in our discussion so far something very
much ard alive in terms of a searching and discovering of the meaning of
this Fellowship seemed to be present and elaborated then on two very dif-
ferent types of "orders" she was aware of which would be worthy of study:
{1) "The Groil! Women's Movement in the Roman Church or with a mother
house in Loveland, U.S.A., in which women who are doing various work under
non-church auspices have came together; and (2) The Sisters of the Church
of South India, which was set up within the structure of the new church
when it came into being. The strenpth of the latter seems to be from
within and centres around the head sister (or two) who is the chemnel
through which mutuel concerns are shared, pooled and exchanged but not re-
lated to empluyment, salaries, etc. Katharine felt that we were not at the
stage to consider a formel structure related to the church in the same way
as the Sisters of South India are,
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Wilna Thomas spoke briefly of the Companions of Brother Lawrence
in North India -~ a fellowship for Christians who are busy (men and women)
in which they pledged to use Yspecific occasions" for prayer and recol-
‘lection. Another interesting requirement in their Common Rule is that "By’
the practice of planned neglect they make provision for recreation, reading,
and sleep..."

‘ Margarete ELmminghaus reminded us that although there is a Deaconess
Order we are all a part of a Fellowship with common concerns -~ many of whom
work in isolated areas and/or in their living lack the opportunity for the
strength of the family relatlonshlp. The sort of fellowship which will
strengthen all our members in their 1life on the Church can't be- leglslated
but is a living thing and must grou out of experience,

Katherine Hockin pointed out that the idea of being exclusive
which seems to bother some holds within its meaning the concept of quality
as well and that we meed to be flexible and permissive within any framework,

Wllna Thomas in concluding the panel sald that she  felt the Fel-
1owsh1p should not remain as it is now. ‘

The meeting was then opened to discussion from the floor in which
the following thought s were voiced:

- ideals emerging are too big for us to make conclusions immedi-
ately: good healthy experimentation is required,

- relationship to the Fellowship needs to be more than mimeo-
graphed letters -- the intangible in a fellowship is real and permenent,

- the intangible was very real within the old W.M.3. set up, and
the more isolated you were, the more real it was,

- any visit of one W,M.S. worker in ancther W,M.S, House auto-
matically resulted in "family prayer!,

- there is some fear of '"structure" because the Holy Spirit just
doesn't stay within it, .

- it seems that we do need structure of some sort to accomplish
our provision of the intangible,

~ perhaps there is the need of one head sister to fulfill the role
of the head sister in the Sisterhood of South India.

: ~ can we create a fellowship or dees it arise out of a comon com-
~mitment ? '

- we do have a comnon comitment to a Pergon, but, we .are also
human and the promise of one person to another to keep a common discipline
" helps us to be true to it. .

~ there were several who vdiced théir disturbance that we do not
find this fellowship of study, prayer, common concern and commitmert in our
local churches,
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- scme have found it in the Courts of the Church, particularly in
Presbytery.

' - perhaps we as a group can be end should be a spearhead for fel-
lowship experiences which could move into the courts of the church,

-~ in our commitment we need to include the discipline of relating
ourselves to one community work, '

- the strength of e, prayer group behind .you in your life and work
is very real. ' R S

- the sharing of different patterns of devotion would be helpful
to individuals in the deepening their own spiritual 1life,

- more guidance and counselling in the area of the devotional
life should be given astudents during the time at Covenant College.

Lois Boast in concluding the meeting pointed out that in seeking
to discover what our future as a Fellowship will be, we need to hold in
tension these widely diversified views as we have during the proceeding dis-
cussion, '

The meeting adjourned at 12130 for lunch,

Respectfully submitted,

MARGARET QUIGLEY.
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MINUTES

hogust 28, 1963,
10145 AM,

The meeting opened with the circulating of the Treasurer!'s Report,
Comment was made by K, Hockin, Treasurer, The report noted a balarce on
hard of $1,072.12. This report was received for infarmmtion,

Kathe rine Hockin also mentioned- avallable informetion concerning
the African Defence Furd,

Questions on the fimancisl statement are to be dealt . with on
Augast 29th by the Treasurer, ‘

Lily Uyeda reporbed that the following people had been asked to
act on the Study Comittee to deal with the meaning of being a deﬂconess
and the nature of our corporatensss:

K. Hodckin ) F, Ward
L, Boast W, Thomds
D, Ovens R. Tillman

E. Gamble {later appointed convener‘)

Corresponding members were to be added from Montreal s Winnipeg,
and Vancouver,

5, Harrison suggested a correspording member be named from the
Maritimes. The name of Margarete Esminghaus was suggested by S. Burry,

L., Uyeda moved tipt this be the committee. The vote was taken
by Mary Urquhart, Carried.

C. McKeen reported on yesterday's discussion emphasizing tha t there
were two things we ought to take care to distinguish (although they are vre-
lated):

(1} Biennial Conference
(2) The Future of the Fellowship

She reminded us that some people were talking of the Conference and
not the vhole Fellowship., We should ask curselves what the Fellowship has
not provided, which the Deaconess Order has, We should alsc ask ourselves
what in the fubture it ouvght to provide., Also, if we are in the courts of
the Church, do we need a Fellowship? "e need to remenber that we are a
part of the Church regardless of the extent io which we as individuals are
able to participate in its groups. Vhat ought we to expect to receive
from the Church? What can we give? The dargers and values of Mexclusive-
ness” need to be considered. There is a need for something continuous be-
sides mimeographed lestbters i

Other things needing comsideration are: corperativeness; flexi-
bility to be involved in the life of the community; other groups from vhom
we may learn,
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We were reminded once again of the morning scripture 1 John 1:
1-7 (N.E.B.) which is very relevant to our situation.

The Chairman in thanking Catherine McKeen for this summary re-
minded us that we all listen from our om point of view, We need to pray
for God's grace in listening to cne another and to Him, '

At this point we were divided imto discussion groups by 5.
Harrison. FEach. group was asked to have a reécorder to report one clear
point, ard to keep a written record to be submitted o the steering commit-

tee for thelr noon meeting.

)  Following the group discussion the following points were made by
the various recorders: . .

- We need fellowship more now than ever whether the group be
determined by sex, or function. '

. - Fellowship should be maintained. Ve ought to combine the
Fellowship and Deaconess Assoclation, The name Deaconess should be re-

tained.

- There are values in a Biennial Conference, There is a satis-
faction in knowing that they are going on, whether one is able to he pre-
sent or not.

' - There is too much cmphasis placed on the Fellowship, Feliow-
ship is to be found in the Church. This should be the Association of
Deaconesses and Professional Yorkers".

- One group needed for study and as a I'sounding beardt.

_ e need a Biemial for people doing a common task, and a mini-
mum structure to carry on through the year.

- This "something" we need would need an organization as an aid
in carrying it out,

- At this point the Chairman commented that it deoes look zs
though we want something, and the nature of this needs to be pursued further.

General discussion followed these comments were made:

- The idea that we need one fellowship is coming through.

- There are two pictures of what a continuing fellowship could be:
(1) People with common work,
(2) People w th common concern for the spiritual life,

- There is tension here but we live in an age of tension.

- Many people who need the kind of fellowship suggested are the

only ones in their particular sphere of Church work, therefore we mean not
those doing the same kind of work, but ‘Yhurch work!',
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- Social workers and-otters with church relateéd jobs were men-
tioned, T .

- It wes suggested that units. draw in people wilth common con-
cerns and are not too rigid.

- '. - A’e ought not -to take hasty action in these matters, but corn-
sider our decisions carefully,

, ~ Thinking of such thlngs as the theologlcal and soc;mloglcal
implications of what we are doing. .

- Ye need to clarify what we mean by professional worker.
- Ye need to experiment to fimd out what this “sorﬁething“ is

- The question was raised as to the basis for membership in the
Feklowship now. ‘

- The Chalrman read the C_onstitu"tidn and mimeo copies were
made available.

- The question arcse as to whether or not new members are ap-
proved by the Netional Executive of the Fellowship,

: Mrs, Campion rerinded us that names are submibted.

The question arose as to whether or not members are notified
when their nsmes no longer appear on the active list. It was discussed
that lists are mailed out periodically.

The Chairman suggested that it would be necessary for us to hawve
more time to comsider these suggestions in smaller groups.

Re the Hew organization, L. Janes asked if it would not be better,
in place of an experimental period, to have the Conference Executive amend
or change the Constitution as it sees fit. :

Respectfully submitted s

1. HELENE MANNING.
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MINUTES

hugus t 29, 1963,
10:45 AN,

Miss Lois Boast, President of the Fellowship, introduced to the
group Mrs, Richard Simpson, who is to be the new Women's Editor on the staff
of the Observer. Ruth Tillman spoke briefly regarding the sharing of books
during the Conference, , '

Miss Boast introduwced the Panel, consisting of Mrs, Gordon Coburn,
Treasurer of the Board of Women; Mrs., J.L. {Genevieve) Carder, of the
Board of Christian Education; Rev, Harriet Christie, Principal of Covenant
College; and Miss O, Jessie Lace, our guest leader at the Conference, who
was to help sumerize at the conclusion, Miss Dorothy Young of the Beard .
'of Women chaired the Panel, ’

The total panel discussion was recorded on tape.

Miss Young introduced the topic to be discussed -~ "Participa-—
tion of Women in the Church®. She stated that such a topic is relevant in
the church in the whole world, and not just related %o the United Church of
Canada., The panel was to participate in this discussion, and. then, if time
permitted and it was desired, we would go to small groups and discuss
further and then come backtogether again. The first question she asked
the panel was: '"Why did you agree to go on this panel?!

Mrs, Coburn's first reply informed us that she had recently been
to a Conference. She asked such questions as why did the Creator give -
gifts that society will not let women use? She is concerned as she sees
young women growing up.

}-iré. Carder felt that the guestion of the place of women in the
world and society is very important tcday, and that the Church should take
a crective part in relping her find her role.

Miss Christie saig that she is interested partly of course, be-
cause of ‘her job; and she is interested as to the future, professionally,
of her students.

Tre discussion continued in reply to the question "Does this
topic have validity for professional women Church workers?? Ideas were eX-
pressed such as the fact that women workers are sort of go-between for lay
women and bthe Ministry in the Church; also that women workers should help
competent person, The possibility of danger was felt in pushing for
twomen's place! in the Church, To think of women's ‘“special place" may oe
3 bad phrase, as every individual person has her own needs and abilities.
Yet it was felt that it is legitimate to find out vhat our abilities-are
and find our place, Men and women should accept each other as persons.
This is a ouestion relevant to all minority groups.

Miss Young asked whether our educational programmes in the Church
are really preparing women for responsible jobs in the Church. Mrs, Carder
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felt that all sorts of responsible jobs are opeh to women, bui too often

we hesitate to underteke them, We should sitep clamoring for opportunities
and gquietly do our jobs adequately. . e should be prepared to take as much
training academically as men, Miss Christie added that we should remember
not to emphasize only academic training, but that experience in the world
in various fields of work is important tco -- and maybe men should have this
also. Mrs, Carder emphasized that it is persons in these categories, and
not men or women, The fact that Covenant College is ngs open to men is a
good thing,

Miss Young led the discussion then in the direction of women's
place in the total life of the Church and not just Professional workers.
Several Points were braught out, One.opinion was that women should not
think "like men" but like women., Also that women shouldn't move in too
fast with too big a contribution,

The implications of a new total role for women were discussed,

The Church must help women to accept changes if we are to grow,
Yet tradition doesn't want things changed. An atmosphere conducive to
change is needed. We must accept the changes that fuller participation
of women means, The Church's Comnission Report on wpmen working was men-
tioned as being very interesting at this point, There are problems because
of stereotyped roles of men and women, and there are stereotypes in all of,
society. Miss Christie mentiored the difference in attitude between the
eastern world the the western world. At a recent Conference it was
Canadian men who felt that women going overseas did not need to be trained.
Bastern men felt that both man and woman were misslonaries, Mrs. Cobum
contributed some of the thinking from the world conference she recently
attended, Mrs, Carder felt that men and women together must work at this,
¥rs, Coburn told of the Bible Study at the Conference, and how they dis-
cussed sexuality in God's world and in relation te His Church., Dorothy
Young asked whether the Ministry of the Laity has anything to say in this
whole guestich, Also bthe question was asked as to whether lay women in
the churches want to study "theology'., Mrs, Coburn feels that many lay
women would like to, but perhzps under a different term than theology,

Miss Jessie Lace spoke to us at this point, She said that in
her talks when she had mentioned menkind, she meant the humen race. Men
and women are both human -~ this is one of the new understandings our
science, etc., brings to us -- and the church should be here too., There
are social and histerical explanations. -Men had to go out and hunt, and
women were not free., HNow that we have automated the production of food,
men and women are both free in our society. She said that she felt that
in England they hawe laid already one of the major problems for a future
generation -- by overplaying "moilerhood" they have underplayed "father-
hood", We agreed that this was true in Canada also, 8he emphaaized that we
must see things as a whole. She recommended a study which she once did on
Galatiens 3:28 regarding particularly the phrase '"male and female!.

Eer second point regarding women in the Church was thet it is
difficult to dissociate women workers, lay, ebc,, without a study of what
the Ministry is, Are men and women equelly eligidle for membership? This
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is never discussed in the New Testament. The original group already had
both men and women it it., All functions in the Church are open to all
menbers and so open to either men or women -- and S0 21l talk re the place
of women is irrelevant, It should be on the basis of gifts and abilities,
And so a Church which says women cannot be Bishops is not the Christian
church. The chlurch should be saying that "she" is a humen being -- not
that she is a woman., - . : - : : .

Miss Lece said that she personally came up through- school at a
time when it had recentl y become possible for women to come up as full
members at University, etc, She was breught up with brothers and there
was no difference made in thelr home regarding opportunity.: When she came
out of teaching into the Church it was a shock to find that many things
were denied, argd it was the first time she had felt like a woman.

General discussion followed. The point was brought out that
often movement within the Church seems to be in two conbradictory direc-
tions regarding women's work. It was pointed out also that we have solid~
ified what we think men should do and what women. should do, and that this
needs to be shaken up. : . : :

Other comments were made, Then Shirley Johnston asked to what
extent we felt woman in the modern world really wants to move freely and
to accept responsibilities, ete. Or is it just recognition that she is
looking for? Mrs. Carder mentioned the book "The Feminine Mystique' as
being & good insight into whet the average woman is feeling todey in our
society., Mrs. Coburn said she felt women resent their place as a sexual
plaything, Miss Lace, in reply to Shirley Johnston,.asked to what extent
men really participate in public responsibilities, etc., in the modern

world,

Miss Gamble brought up the cuestion as to whal extent the problem
is our own image of ourselves. Do we really find doors tlosed or do we
just think this? Further comments were made, Dorothy Young asked if people
in overseas situabions would care to tell us o bit about the situation there.
Shirley Johnston seid that in Africa there is a beginning inguiry among
Africon ministers as to what women might do in the church. In some areas
women are coming into their own and moving into it togetrer with the men.
The sitwtion in Trinidad was explained also.,

Getting back to Miss Lece's question as to what extent men really
participate, Miss Gamble inguired es to what kind of participation we were
talkine sbout, At vhab level? Tt was agreed thet many women want to be
merbers of courts of tLhe church but never say a word. It was also peinted
out thet many men do not teke part either. Miss Lace commented that we can-
not overcome tradition overnight. In a society like ours, women spend time
2t home talking only to children, and men spend the whole day conversing
with their peesr group, Therefore it is harder for women to breask the pat-
tern. WNancy Edwards mentioned that there are pamphlets available re this
wnole area in other countries. Also a tape from India is available,
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. Thelma Dixon asked the question as to whether recognition is not
a big thing here. Do we reed to get the chip off our shoulders? What is
our motivation? Could it be our own defensiveness? She suggested that
we have a study at some Conference regarding our own problems -- e.g.
sexuality, persomal concerns, ete. (1) What is our real comcern here?
(2) Uhat lies behind it? \ :

: Miss Christie commented that in ocur society there does seem to be
embarrassment armd self-consciousness between men and women —- especially
vhen one group is in the minority,

Miss Lace told us that there are both men and women at William
Temple College; also a woman principal, woman senior member of staff, and a
man warden, The College was originally just for women, but has received
both men and women students ever since they moved to - permanent premises.
She said that they have more important thihgs to talk about -- e.g. what
should theological education be, They make one concession’ to this debate
we are discussing here -- they do try to have a balance of men and women on
the staff, ' :

Lois Boast thanked the panel arnd closed the discussion, Regard-
ing the supper for Mrs, Campion, it was agreed to present her with a cor-
sage along with the further morey colleched., It was agreed to dhiange the
timing on Thursday afterncon sessions to: :

3100 - 3:30 Deaconess Association
3130 ~ 5:00 Fellowship business
5:00 - 5:30 Deaconess Associstion,
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MINUTES

August 29, 1963.
3:30 P.M.

Miss Lois Boast opened the meeting with prayer and presented a .
suggested outline for the Agenda for our next sessions. On motion of Mrs.
T. Campion and Miss Marion Thomson the Agenda was unenimously approved,

The Treasurer's Report had been presented at a previous business
session and at this time the President called upon the Treasurer, Katharine
Hockin, to move its adoption which she did noting one error (stationary to
read stationery)., Seconded by Sara Harrison, The Treasurer then pointed
oub that the statement on the Conference Fund was not as of today and that
at present it stands as follows:

Receipts: $ 2,596.46

Disbursements: 1,524.3h

Balance on hand: $ 1,072.12

Miss Boast reported in comuetion with honoraria for' our three
guests at this conference -~ that Miss Lace would be given $100,00 plus a
gift, and Dr. McMillan and Dr, Newberry will be given $50,00 each plus
travel expenses, The Treasurer's Report was then approved and it was
agreed that a completed report go out with the report of this CGonference,

- A question was raised re the Bequest Furd and Mrs. Campion re-
minded us that the re is a motion on the books to the effect that at the
time of every Biennial there be a transfer of funds into the beguest fund
from the general fund (4if possible) in the minimum emount of $200,00. The
constitubion was read giving the purpose of this fund. Katharine Hockin
raised the question whether in the light of the riew patterns of recruit-
ment and training it is still our function to administer such a fund. It
was agreed nob to act in this comection at this point.

Jean Angus reised the que stion of whether our funds were low in
the light of only receiving one subsidy this year instead of two as in
previous years (W.M,5, and C,Q.D.O.). The Treasurer poinbted out Tt the
Conference fee had been raised this year over previous years but that there
sti1l would not be as much as usual of a balance on hand to help with future

conferences,

Nancy Fdwards reminded us thot tapes have been made of the ad-
dresses given by Miss lace and Dr, Mchillan and asked (1)} what we wanbed
done with the tapes; (2) how much of these addresses we want in the total
report. Since the Berkeley Studios provides free¢ service (engineer) to the
Boards of the Church for taping, the approximate cost of the master tapes
will be $22,00 ard these will be placed in the Berkeley Distribution Cen-
tre. On mobion of Catherine McKeen and Alwa Gomez it was agreed that we
ask the Berkeley Studio to meke tepes of these addresses available to us
for sale or rental through their Distribution Centre, After some discus~
sion re the second question, Eileen Graham volunteered to type and .
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mimeogravh Dr. McMillan's and Miss Lace's spseches., On motion of Marion
Thomson and Mrs, Campion it was agreed that a-completed mimeographed re~
port of all sessions be miled out to members of the Fellowship.

Hazel Heffren was then called upon to pfesent a summery of the
discussions in our uzz groups (vhich she did under the following headings):_

1., Need to develop and give expression te our mutual concern for
each other,

2, Need for an organization to help us in our obedience to our
commitment where we are.

3+ Need to clarify the meaning of deaconess.

L, Need to continue one association of both deaconesses and o
other professional church workers,

5, Need to continue Blennials in some fomrm,

We must not have this Fellowship take the place of the fellowship
in the Church, : .

REPORTS OF TR SMATL GROUP DISCUSSIONS

4, Whet neads to he dore:

I. Dewvelop and give exmression to our mufual concern for each other, |
A) Send Birthday Cards, Prayer Calemdars, These are not enough un-
less we give more reality and depth te our relstionships.

B) Need a head -- a travelling "head sister", a central person with
a personal concern,

C) Need of a cerbre —-more of = cerbre house or mother house than an
office, Covenant College is really in this position for us be-
cause our comaen training binds us together,

D) Continue and expand the care of'rétir'ed'_church'wbrkers,. both W,M.,S,
and deaconesses {and possibly others).

I1 Give us help in being obedient to our commitment where we are:
4) Provide a discipline or Rule of life and obedience. (Some want
ouite a debailed Rule and some a very flexible cne -~ open-to
others not deaconesses: no objectiomable exclusiveness.)

B) Provide for experimental use of various kinds of rule -~ or dis-
cipline, (some suggested a five-year, and some a two-year period.)

C) Provide contacts with and personal interest in individuel church
workers around the world.

D} Provide a vehicle for ocur contributions to the world's need.
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ITT Clarify tho meaning of '"deaconess in the Unitkd Church of Canada.

A)

B)

)

D)

E)

Find what is the significance of the name "deaconess" (still one
objection that it is an awful name. ) '

Firnd what is the nature of the recognifion by'theVChurch of the
"Deaconess Order'",

Defire our reiationship to the local congregation as well as to
Presbytery, in the seme way ministers’ relationships are defined
by the Manual,: - ' :

Clarify the relationship between deaconesses and {1) trained but
not designated people and {2) untrained but functioning-in-a-paid
capacity people. : ) :

Interpret the nature of the "Call', .and permanency or change-
ability of the call to be & deaconess, define the conditions up-
on which deaconesses are no longer such, and decide what kind of
standing they may conbinue to have, '

Give some basis for comparison between our system and those of
other churcles,

IV Continue the Biennial Conference in sone form.

A)

B)

For a sounding board.

For sr'tudy.

V¥ Contimue One asscciation of deaconesses and other professional women
in the church,

B.

A)
B)
,C)-

.D)

Some see a minimum of orgenization geared largely to planning
for the biennial. .

Maintain a clearing house and inter-comnmunicetion between local
EToups .

Put an emphasis on openness and i-nciﬁsivene'ss in regard to mem-
bership by interested people from other ministries.

leave leeway for the i‘utufe merb ership of men_of the recogni-

Cti0n of a candidate organization of lay men working in. the Church.

What must not be dae:

1, e must not become exclusive and withdraw ocurselves from the
fellowship which we find in the church because we are Christian,

5, “e must not focus on this organization nor any discipline or
rule as an end in itself, but only as a wey of helping us to
be more obedient to our original commitment to the gservice
of Jesus Christ and His Church,
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The Presid ent pointed out that the two basic agresments in our
buss groups are our common callingin the church in the world and a desire
for a Biemmial Confererce, However, there is a great variance in the amount
of structure and common discipline needed to be set up between Confer-
ences and a real flexibility seems to be requested,

On motion of Mary Urquhart and Mrs, Campion it was agreed that the
Secretary of the Deanoness Association be asked to read to this meeting the
motion passed at the Deaconess Association. dJean Carr then read’ the fol-
lowing: g

1t was moved that the Netional Deaconess Association be pre-
pared to be imncorporated with the Fellowship of Professional Women Workers
into a single organization which will fulfill the responsibilities laid
~upon it by the members of the two existing organizations,!

In the light of the action of the Deaconess Association, and in
the light of the discussion at this Biennial Conference of the Fellowship,
it was moved by Jean Carr and seconded by Catherine MeKeen that the Fellow-
ship of Professional Women Workers be prepared to be incorporated with the
Deaconess Associstion into a single organization which will fulfill the
respongibilities laid upon it by the members of the two existing organiza-
tions, Carried unanimously,

Much discussion followed out of which the following guestions,
thoughts, and motions emerged: '

Since the Nomina ting Committee appointed by the Fellowship is made
up of representatives of the Deaconess Association and the Fellowship the
slate they present would be the Execut ive for the new organization,

On mot ion of Eleanor Gamble, seconded by Heather Dau, it was
agreed that the slate of officers for the new organization be presented
and elections held tomorrow and that the old executive work with these
officers until it and the present business of the now existing organizations
is completed, : .

It was pointed out that a name for the new organization needs to
be chosen by tomorrow to facilitate the work of the executives in their
consideration of the function and structure of the organization and the
technicalities invelved in administering funds.

Catherine McKeen as ¢hairman of the Nominating Committee asked
for gridance re the officers reguired particularly in the light of no
longer having an executive secretary., Alice Philip suggested considering
appointing vice-presidents from other parts of Canada to help make the tie
of the National Executive with all members closer, It was noted that the
Presidents of local units are members of the executive and that possibly
there will be a great deal of rethinking in the units in the coming year
which will make the tie even more important.

Margaret Silver suggested fhat perhaps we need to .consider what
we want in this new group before the Nominsting Commititee will be able to
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complete its task, It was agreed that the slate as previously oublined be
presented tomorrow and that any changes needed could be mde then,

The question re the relationships of the stady comnittee sebt
up by the Deaconess Association to this new organization was then raised.
After much discussion it was agrced that the total fellowship also needs
to consider what the meaning of its corporabteness is too, and thal the new
executive would be the people to 'study this as they carry on with the
considerations we have been studving and discussing here, but tint the
Deaconesses still need to do this study as Deaconesses separately from the
total fellowship., On motion of Dorothy Young, secqhd‘ed by Hélen Mack, after
careful consideration, it was agreed that we authorize those who will be ap-
pointed as’ the execubive of this new organization to proceed imnedistely to
form a minimum constitution which will permit it to give to its members such
direction as is necessary before the rnext two years and also that: it con~ .
tinue to study the structure and function of the new organization in the
light of discussions at this Biénnial- Conference. - K

A concern was voiced regarding the necessity of the Study Com—~
mittee to work closely with the new executive as they both seek to carry
out their assigned tasks. On motion of Florence Ward, seconded by Alma
Gofmez, it was agreed that all members of the new organization be sent fre-
quent reports of what is happening in the Study Comittee and as the new
oxecutive combinues the study begun here, that the members also be brought
into the study itself through comsulbation. Two questions were raised but
not discussed: 1) Vould the cost of this be more then cur funds could
manage? and 2) Bhould the Chairmn of the Study Committee be on the

Executive?

Before the meeting adjourned for the afterncon Jean Angus made
the suggestion thet since we have the Baby born, over the supper hour we
should think of a neme for it so that we can call it something else bui "ILH,

Alice Philiv moved the meeting be adjourned.

Respectfully submitted,

MARGARET QUIGLEY.
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MINUTES

hugust 29, 1963,
8:00 P.M.

The meeting re-convened follawing a’ banquet- in honour of Mrs.
Campion. Following brief amouncements, Mrs, Campion addressed the group.

Tncluded in Mrs, Campion's remerks was a sense of thankfulness
and gratitude for the opportunities which she nad shered through the years
in working with so many people. She cherished.the chance to talk with
workers ard share in their joys, frustrations and problems., Through the
yvears she has been concerned for retired women workers. It was her prayer
that somehow she might direct the comittee, but also keep retired people
in mind. She expressed her keen sense that "All of us are in this to-
gether and must do something about it". She prized most of all the confi-
dences which people have shared with her and which she considered to be
privileged communications. Mrs, Campion expressed. her concern for women!s
place in the Church, - She recalled certain people and instances and what
they represented. She recalled the pioneer spirit of women. She has been
conscicus of our need for ‘new patterns for new needs in new times". She
remirded us that the Church needs the insight and point of view of women.
She expressed the hope that women will be seen in the cour ts, and policy
making levels of. the church. We have to continue vo be intolerant of un-
fairness wherever we Tind it, and continually deepening our faith, widening
our vision and deepening our compassion for people.

The group was greatly amused as Mrs. Cempion told of a parcel of
clobhing arriving addressed "The United Church of Women, 761 Queen St,M,
The parcel came !

Tn conclusion Mrs, Cemplon reminded us of the need to rededicate
ourselves and make sire that the service we give is our best.

At the beginning of the business session, Bessie Lane moved, and
Margaret Quigley seconded, thal Helene Mamning be secretary of this session,

Tt was suggested by Miss Lols Boast that Mrs. Cempion be made an
honoraery member of this new organizabion, but was reminded by the nominat-
ing committee thai in their report tomorrow they were prepared to suggest
that she be made an Honorary President.

The following reports from the units were received, Margaret
Smith, reporting for the Montreal Unit, reported that they have a member-
ship of twenty. They have heard several speakers during the year and had
made visits to several institutions, k picnic was held at "Sugaring Off"
time in the Laurentians.

The report from the Vancouver unit was given by Alma Gomex,
Their group is about the size of the Montreal unit, Three interesting ses-
sions were held dealing with the Gensral Council findings. The group was
fortunste in having one of its merbers, Bessie Lane, in attendance at General
Council. An interesting retreat wes held on Raster Honday in Nanaimo under
the leadership of Miss Jessie Oliver., At conference time a new deacone ss
ard a newly ordained women were welcomed,
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At this point it.was suggested by Nancy Edwards that travelling
workers would like to know when the various units hold their meetings., Marg
Smith suggested it would be well to haye a central place to submit the plan
of the various unit meetings, o A

There was ho one pr‘esenﬂ from the Wimipeg unit, but greetings had
. been received. in a letter from Edith Macdonald ™ .

Dorothy Ovens, Teporting for the Hamilton Unit, said they tave a
membership of about twenty, in their interdenominational fellowship, The
group has been studyding Bonhoeffer's book Mhe Cost of Discipleship!, The
group was saddened during the year by the death of Fvangeline S5¢. George.,

_Alice Philip reminded us thet the Directors of (.E. in Hamilton
also meet about every six weeks. ‘

Activities of the Toronto unit were reported by Rosalene Sallman.
This unit has heard severa). speakers. Nancy Edwards finlshed the report by
giving an ‘hilarious' accaunt of the unit's visit to Pioneer Village |

Various members of the group mentioned thet there are C.E., Direc-
tors mestings in TJoronto, Calgary, and Saskatchewan.

Miss Jean Stewart gave an interesting report on a similar type
of fellowship in Trinidad for professional women wo rkers ard ministers!
wives., There are bwo such groups in Trinidad, and every year they have one
meeting together,

Lois Bosst reminded us that the next two years should cntinue to
be interesting as we move forwerd together in the various units,

A discussion of the communion of fering followed. The Chairman had
recelved a letter from Dorothy Young with suggestions, It was first decided
that we would have an offering (A. Gomez moved, and Duleie Ventham gseconded:
motion carried) and then Dulcie spoke of the need in Hong Kong for a re-
tirenent home for missionaries, I was suggested that we might make a
tangible contribution toward the fumishings or the beauty of the place,

M. Brown, former missionary in Chine, reminded us that in pre-
vious days there Chinese missionaries were part of family units., Now that
mony are cub off from home, the need for such a home is more imminent
than ever.

Another suggestion for the of fering vhich had been raised by K.
Hockin early in the Confersnce was raised again by Lois Boast. This
Wifrican Defence and Aid Fund! was discussed briefly. OCne sug gestion was
that we divide the offering between the two. We were reminded it is pos-
sible to purchase Chris tmas cards in aid of the Defence Furd. The question
of the aid of Negroes in the South was raised and several other worthy sug-
gestions were made. BRuth Tillman was asked to bring some information on
the Martin Luthe r King Fund.

g, Johmston made the helpful suggestion that if we contriluted to
the Hong Kong Retirewent Home, it wuld be a gift from a group of Canadian
Church Women to another group of Church women,
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It was moved by M. Mossop and seconded by B.A, Caldwell that we
serd the offering to the women of Hong Kong, to be used for the setbting wup
of their home for retired church worke rs, Carried,

The place of the next Biemnial was discussed., Lois Boast re-
called that since the opening of Covemant College it had been customary to
hold every second Biennial Conference there., It was suggested that we con-
sider holding the next Biemnisal Conference in Vencouver., We were reminded
that the Banff School of Fine Arts had been suggested at the last Confer-
ence, -Discussion of this mtter of fees and financing was to be held the
following morning,

The grouﬁ then adjourned to the Chapel,

Respectfully submitted,

I.. HELENE MANNING,
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MINUTES

Augu st 50, 1963,
10:45 A.N.'

The Business session on Friday morning was chaired by the Presi-
dent, Miss Lois Boast, Miss Barbara Flliott was appointed recording sed-
retery for this session., Miss Nancy Edwards made an announcement regard-
ing available literature on the programmes "When a Child Asks! and "Tell
Us a Story", It was amnounced that the Study Commitiee was to meet follow-
ing the moming session, .

Rev. Harriet, Christie explained something of the Order of Ser-
vice to be used at the Comunion Service on Friday afternoon, along the
lines of the Service of the Church of South India. ' .

The report of the Nomimating Committee was presented by Rev,
Catherine McKeen, This is t6 be an Interim Executive for a new oyganlza-
tion for Professional women for the next B lennium.

Honorary President s: Mrs. W.J. Campion
' ‘ Dr, Jean M, Hutchinson
Dr. Winnifred Thomes

President: Ferne Graham
Vice-President Ruth Tillman
Recording Secretary Jean Carr
Corresponding Secretary Mary Urguhart
Conference Secretary Catlerine McKeen
Treasurer Katharine Hockin
Representative of Covenant : R o
‘ " College Harriet Christie
Menbers-~at-Large: Represtatives from each Confer-

ence where there is no unit.
Esther Highfield (concern for
Home Missions)
Wilne Thomas {concern for World
' Missions) .
Tda McKenzie (rep. retired people)
Tois Boast

Moved by Catherine licKeen and seconded bv Sara Harrison that this
report be akcepted, We voted on the receiving of the report and it was
carried, The President called for further nominations or yuestions, She
asked 1f there was any reaction to the suggestion of members-at-large.

Miss McKeén explained that they had started to put in third, fourth, etc.,
Vice Presidents, but had decided that Unit Presidents would, be members any-
way and it would be better to call them members-at-large. Where there are -..
city units, they will likely teke the place of Conférence representatives.
On motion of Rev., C. McKeen, secomied by Ruth Tillman, it was agreecd that
the Convenor of the Study Committee should be made a member of the Inberim
Execut ive, There was e word of explanation that the new President, Ferne
Graham, was presently i1l at home, Sara Harrison moved a word of apprecia-
tion to the Nominsting Committee for the good job they had done on this
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Interim slate. Moved by Florence Wellington, seconded by Alic Philip, that
this slate be the Exccutive. Carried. Catterine McKeen amounced that they
might meet briefly on Friday before disbanding.

A discussion followed regarding fees. It was felt that at least
an experimental one should be looked at, It was explained that in the past
there had been a difference between what Deaconesses pald ard what non-
Deaconesses paid. Deaconesses have been paying $3.00 and mon-Deaconesses
$2,00; the difference being because of extra expenses Deaconesses have —-
e.g, books for new Deaconesses, ebtc. It was clarified further that retired
Deaconesses and Missionaries have paid .50¢ a year.

Ruth Tillman expressed the opinion that the fee should be uniform
now, The problem was raised that we don't know whalt our expenses will be
now, Mary Urquhart clarified that the present fees pay to the end of the
calendar year. By then this new Executive will have more ides re the fees
needed., The question was asked as to whether the church is saving money by
closing the Deacoress Order office, and if so whebher any of this would be
available., It was cautioned that this idea would be dangerous, as we are
to'be a part of the Church as Deaccnesses, and this Associztion is a volun-
tary one, and we shouldn't mix the two, Nency Edwards clerified that her
idea was thet General Council might put out some materisl for us, etc., Butb
it was felbt generally thab we have to stay within the voluntary framework,
Clarification was asked regarding associate merbers, and the reply was that
they have been paying the same as full members,

Moved by Lily Uyeda and seconded by Marion Thomson,_that the fees
be 5,00 a vear for full members except for full members who are retired.
Carried. It was suggested that the retired members might like to suggest
their own amaunt, Moved by Miss Stella Burry, and seconded by Miss
Palethorpe, that retired members pay up to $3.00 per year. Discussion fol-
lowed, fmong other things it was felt that we should not let retired people
mske this motion. Also the idea was suggested thot as the fee for full
- members is now roughly doubled, why not just double the .50¢ previously
paid bwv retired members. The motion was defeated, More discussion fol-
lowed, Moved by Miss Lala James, and seconded by Dorothy Ovens, thet the
fee for retired workers be %1,00 per year, Carried,

Discussion was carried on regarding assoclate members, Miss
Boast read the constitution to clarify for us who are associate members.
Associzte members have no vote, It was noted that in other argenizations
the fee for associate members often is less than for full members, The
thought was expressed that in a way no permanent decision can be made anyway
as things may change in the new organization. It was moved by Mary Urquhart,
ard seconded by Hazel Heffren, that the membership foe for associate members
for this bienmnium be $3.00. buring the discussion which followed, Marion
Thomson asked the question as to whether we really need to meke a distinc-
tion between members and associate members, It was felt that at present we
do need to, but it was agreed that the whole business of acssoclate menbers
shoulci be re- thought . The meticn was carried.

The question was raised concerning to whom we pay our fees, One
opinion was that everyone should send their fees individually and directly
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THE FELLOVSHIP OF PROFESSIONAL WOMEN

Report

. of the

COURTESY COMMITTEE -

“Our thanks is extended to many peoplé for meking this Con-.
ference possible and valuable: : , - '

Po the Principal, Rev. Harriet Christie, her colleagues,
and the kitcher staff for thelr comriesies and the use
of Covenant Collepe, .

To Dr. Kenneth G, McMillan, Miss O, Jessie Lace, and
Dr. J.W.E. Newberry in stirring us to new thought and
- resolve.

o Rev. Catherine McKeen, the organist and various units
of the Fellowship for leading us in worship.

To the President of the Fellowship, Miss Lois Boast, her
Steering Committee and the executives for their fine
leadership,

To panel members end those responsible for book displays,
tape recordings and the trip to the Theatre at Stratford.

To Mré. W.d, Ca&pion for her personal interest in each
of us throughout the years of her service as Secretary
of the Committes on the Deaconess Order and Women Workers,

One of the delegates who has attended every one of the
Biennials was overheard to comment, "I do think this is
the best Biennial I've ever abtended.

¥ildred Mossop
~ Pearl Willows
Hesther Dau

Augis t 30, 1963.
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to Torontd, Another person felt that it was easier in M"units" if the total
fee was paid to the local unit and then sent in a block to Toronte. In

some units it is confusing because some people do it one way and some another.
It was clerified that 211 the $5.00 is to go to Toronto. Moved by Eleanor
Gamble, seconded by Esther Highfield, that the fee for the National Fellow-
ship be sent to the Treasurer of that National Organization except if a
particular Jocal unit wants to send it in en bloc., Carried.

After brief discussion it #as moved by Florence Ward, and seconded
by Marvel Glapham, that oversess migsionories pay fees only in theip fur-
lough year and that théy pay $5.00 in that year, Carried,

Margaret Silver suggested that the name of the new asscciation be
IThe Association of Deaconesses and Other Professional Workers." Another
suggestion was that "Full-time! might be a better word than'Professionall.
A& further suggestion was the Fellowship of Deaconesses and Associates.
Some discussion followed, and it was felt that suggestions cald be sent in,
asg we were not really ready to make a decision on this. Florence Ward in-
sisted that for convenience sake we should have a name for now. Moved by
Florence Ward, and seconded by Marg Silver, thet we have an interim name for
the next two years and that this name be "The Fellowshio of Deaconesses and
Other Women Workers of the Unibed Church of Canada%, Discussion fol-
lowed., It was mentioned tlat we do necd a name which shows some link with
pravious organlzatlons. The mobion was carried, :

Regarding tte time of year of the Biennial, the question was
raised. as to whether it is now held rather Jate in the summer, Discussion
follawed, One comment was that we might alteriate dates similar to places,
Pogssibly thére conld be g winter Conference some time, Would it be pos-
sible to come through the working year? It was felt that our relations with
the employing Boards would need to be looked at in this whole regard.

It was moved by Catherine lMcKeen, and seconded by Alma Gomez, that
the study comititee be appointed as a sub-committee of the Interm Execu-
tive, and the Chairman of it be a member of this Executive.

Sara Harrison suggested that we send greetings to those who are
ill -- e.g., Frances Bonwick, Bunice Peters, Ferne Graham, Agreed. Ruth
Tillman expressed concern over not knowing when people are ill, or die,
etc, Fleanor Gemble suggested that the class year should always be in-
cluded in news lists, etc., to avoid confusicn., Catherine MeKeen sug-
gested thab this is part of the task of the new executive in determining how
we bheccme closer, etc,

Heather Dau reportsd on behalf of the Courtesy Committee, (Re-
port attached in full,) Miss Dau moved adoption of this report, Miss Dau
then presented a gift on behalf of the Fellowship to Miss 0. Jessie Lace,
Miss Lace expressed her thanks and her appreciation of participating in
our Confererce and discussions, etc,

This Biemnizl was adjourned, the official ending to be the after-
noon Communion service, conducted by Rev, Harriet Christie according to the
order of the Church of South India,
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THE FELLOWSHIP OF PROFESSIONAL WOMEN

FINANCIAL STATEMENT

Novémber 1, 1963

Katharine Hockin,
Treasgurer.

Conferenée Fund

Roceipts Eernditures
Balance = . $ 462,86 Mimeogrephing $ 22,12
C.0.D.0, & WM, 500,00 Excharge )
Conference Fumd 1,154.00 Receipt books 6,80
Pravel Pool 472,60 Progrommes 54,89
Unexplained Receipts 18.36 Travel Pool 1,351.20
Conference Leader 25,00
$2,607.82 Honoraria 200.00
Gift 5,15
Dinner & Conf, Hosp. 82,34
Mailing 24,67
$1,772.62
Conference Fund,
Vancouver Unit & 20.00
Anonymous 18.00
2@ 2,00 LQ0
7@ 5,00 35.00
1@ 6,00 6.00
L3 @ 7,00 1,001,060
1es8.0 8.0 Receipts:  $2,607.82
5 € 10,00 50,00 Expenses: 1,772.62
1€ 12,00 12,00 I
$1,154.00 Balanc e: % 835,20
General Fund
Receiphs ‘ Expenditures
Janunry Balance § $1,126.18 Letterhead $ 16,01
Feas 420,00 Mrs, Campion -
Contributions 3.00 Farewell Exp. 122,26
Interest 75.39 Harcourt'ts 72.10
Tobal $1,624.57 Stationery 22,01
&
Less Experditures 232,38 @ 232,38
Balance $L,392.19
Isabella Haddock Davidson Bequest % 676.00
Addison Memordal 54.C0
Conf, Fund {exel. items as Stratford,etc.) 835,20
General 1,392.19
Summary of Balances $2,957.39
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.IN’ATTENDANCE AT THE BIEM TiL CONFERENCE

Jean Angus

Lois Boast
Margaret Brown
Betty Ann Caldwell
Harriet Christie
Edith Clark

. Viola Daly
Joan Dee

Nancy Edwards
Yargaret Erratt
Margaret Fulton
Fileen Grahom

Sara Harrison
Hazel Heffren
Katharine Hockin
Doreen Hooper
Shirley Johnston
Isobel Leith

Joyce Matheson
Mildred Mossop
Janie Noftle

Alice Philip
Muriel Richardson
Rosalene Sallmen

Margaret Silver
Helen Strithers
Wilna Thomas
Mery Urquhart
Florence Ward
Pearl Willows

7 hugust, 1963,

Jemmie Begg
Edith Bolton
Pearl Budge

~"Tena Campion.
. Bthel Chantler

Duleie Cook

Heather Dau

Margaret Dempsey
Margarete Emminghaus
Betty Facey

Fleanor Gamble
Ferne Graham

Mergaret Halliday
Mildred Herbert
Mrs. Lois Holton
Ruth Hudgins
Fthel Ketcheson
Helen Mack

Evelyn Mathews
Ida MacKenzie
Dorothy Ovens |
Margaret Guigley
Evelyn Ricker .
Betty Scott

Margaret Smith
Grace Sykes

Marion Thomson
Lily Uyeda

Florence Wellington
Sophie Vong

Mary Blair
Olive Brand
Stella - Burry
Jean Carr
Marvel Glapham
Elinor Cox

Joan Davies
Barbara BElliott
Vera Enticknap
Bessie French
Alma Gomew
Aileen Gunn

Ttba Hartv
Esther Highfield
Belva Howatt
Sarah James
Bessie lane
Helene Manning

Maureen Mayne
Catherine McKeen
Emma Palethorpe
Aileen Ratz
Ishbel Ross

Hide Shimizu

Jean Stewart
Phyllis Sykes

Ruth Tillman
Dulcie Ventham
Mery Lois Willlams
Dorothy Young










